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An Affectionate Adilress to tlie Clergy. 

On the" second page of the cover of this littl< 
pafnphlet, you will find an offer to clergymen of 
three valuable books, free of all charge excej)! 
postage. 

In the " True Christian Religion," almost th< 
last and the crowning work of Swedenborg's life 
in which he has summed up the doctrines oi 
■ the New Christian Church that is now bein^ 
established on earth, you will find a discussion oi 
all the vital topics of Christian belief, including 
chapters on God the Creator, the Lord the Re 
deemer, the Holy Spirit, the Word, the Decalogue 
Faith, Charity, Repentance, etc. The central anc 
distinctive doctrine taught in this book s the su 
preme and sole divinity of the Lord Jesus Christ 
a doctrine which will be seen to stand out ii 
clear light from almost every page of tht. Sacrec 
V Scriptures when rightly interpreted, and the ful 
' recognition of which alone can make the Churri 
in reality what it is in name — the ''Christian 
Church. ^'In it also you will find a clear and sim 

a- 

ple^ explanation of the great mystery concerning 
the Trinity, and the still g;ceatAbT \s\^^^^ie^3 <5ssvN5yBc< 
JDg the Lord's saving vjoxk, ox \Xife \xy<5a»s»\!r5 ^^ 
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AN ADDBES8 TO THE CLERGY. lU 

obtained these wonderful volumes, and many 
have read them and accepted the sublime truths 
they teach. Some are beginning to teach them 
to their people; especially the more practical 
doctrines that all religion has relation to life, and 
the life of religion is to do good; that he who 
»huns any evil as a sin against the Lord will find 
the opposite good affection flowing in and taking 
possession of his soul; and that we are to be 
judged not by our faith or belief alone, but by 
our works as seen in the light of the motives by 
which we were actuated in^ doing them. 

What have you to lose, dear brethren of the 
Christian ministry, by an examination of these 
revelations, wherein others claim to see the truths 
of a new dispensation of Divine truth? You 
must see that the Jewish priesthood made a 
grievous error when they rejected the Lord Jesus 
at His first coming. Is it not possible that you 
may do the same to-day at His Second Coming? 
Can you not see the signs of the times? Can you 
not realize that wonderful changes, not to be 
accounted for on any mere natural supposition, 
are taking place around us, and that the Lord's 
promise in Bevelation, '* Behold, I make all 
things new/' is being fulfilled under our ^yes? 
Let us assure you that if you will go to the Lord, 
pray to Him that if these things are true you may 
be enabled to see them, and if not to i^ut t]a.^\&. 
away, and will then study lYieoiVii ^(JBkfc\^^gD^»<5l\*vK^R 
internal or spiritual sense oi \XifeN^ox^,^<2i^^' 
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fiatl ii new and leaEonable esplanntion ol 
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In this little volume you have the " W 
of Life for the New Jeruealem." 
you to read it with care, that you may M 
perfectly it harmonizes hoth with refts 
Scripture, and what a woaderfu! and neede 
it throws upon our pathway through life; 
if this taste of the good things provided £ 
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" GiA-Book8|" and to read them prayerful 
without prejudice. 

If you deaire to study the " Science of' 
Bpondences," in accordaDce with which t 
cied Scriptures were written, you will find' 
second page from this where you can obS 
book yoQ need by Htmply paying the posO 
the same. 

It is in no sectarian spirit that this littlt 
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and to show that He is now coming ia3 
douda of heaven," or, in the literal sense a^ 
IMy Word, with the " power and great I 
■ spiritual or heavenly sense. 



[EINE OF LIFE 



EW JERUSALEM, 



IUMENT3 OF THE DECAlOfiUE. 



PROM THE LATIN OF 

EMANUEL 8WEDENB0RG. I 

RMgUm hiu Trlaflen to Hff unit It-e tiff af Kt- I 



IBICAJ! SWEDEN'BOEO PRINTIKO AND 
PUBLISHIKQ S0CI&1\, 

B 1391. 



J 



pB KEY TO THE rfffl 
OF THE SCRj 



REV. EDWARD 

B«viied and greatly enlarj 
Pp.742. Ro 

Prtoo, «l.SO, 1 



The only eompleto and 
Co rreajKin dance ever publisl 

SWKDBNBOBO FCBLHHINa J 



minUiera i 
ioipt of 20 ctB. (price of 
t Kew-Chiirch Assnriati 



INTRODUCTION. 



This little book is commended to all those 
who desire to know what a genuine religious 
life is, and how to live that life. They will find 
the subject, freed from all technicalities and 
merely human dogmas, clearly defined and forci- 
bly presented. The attention of the reader is 
called to the following points : 

1. The " doctrine of life" is drawn from the 
whole of Scripture. Every page bears witness 
toHhe fulness and fairness of the testimony which 
the Lord in His Word gives to its truth. The 
doctrine is not put into the Word, but drawn 
from it. The passages quoted are not wrested 
from their fair and obvious meaning ; they are 
allowed to speak for themselves. For this reason 
they carry with them a force which a candid 
mind, desirous of knowing the truth, can have 
no power and no wish to resist. 

2. The doctrine of life, as stated in these pages, 
grows out of man's nature. It is a clear, fair, and 
logical statement of the laws of the human mind, 
laws which are universally recogniiftdVs^ yc^vsK^- 
gent men of all religions. T\i\a cwossiw!^ ^saa-^ 
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Lord's agency in human li 
No doctrine more clearly a 
inability to do anything i 
without Divine aid. It sh 
ness that he does not rer 
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largely dwelt upon. The most abundant testi- 
mony from the Scripture is adduced, and its fatal 
error so fully shown in the light of revelation 
and reason that it must carry conviction to every 
candid and honest mind. But the question is 
not left by merely exposing the error. It is 
shown what genuine faith is, how it is related to' 
works, and how both are essential to salvation. 

5. It will be seen that great stress is laid upon 
" shunning evils as sins against God." This is 
specifically man's work in regeneration. It is 
the first step in religion. Man can only do good 
as he ceases to do evil. As he does this the Lord 
gains access to him, and can operate directly 
upon him to create him anew. The command- 
ments are taken as a guide to show what evils 
are, and how they are to be shunned. They are 
examined separately, and their application to 
every condition of human character, and their 
universal sanctions are clearly shown. The com- 
mandments are laws of moral and spiritual life ; 
they can be kept, and there can be no salvation 
for those who despise and habitually violate 
them. But the reader is not left to struggle 
along aided only by mere assertions. The way 
is pointed out how he can get help to successfully 
combat his inherited and acquired evils, overcome 
them, keep the commandments, and gain eternal 
life. • 

6. A careful study of t\ie"Do^VtvQft<^'^"^^'^^^^ 
as given in the pages of thia \\\X\e\>^c>^,^'^^^'^ 
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THE DOCTRINE OF LIFE. 



I. 



ALL BELIOION HAS EELATION TO THE LIFE, 
AND THE LIFE OF KELIGION 18 TO DO GOOD. 

1. Every man who has any religion knows 
and acknowledges, that he who lives well will 
be saved, and that he who lives wickedly will be 
condemned; for he knows and acknowledges, 
that he who lives well thinks well, not only 
about God, but also concerning his neighbor; 
but not so he who lives wickedly. The life of 
man is his love ; and what a man loves, he not 
only does with pleasure, but even thinks of with 
pleasure. The reason, therefore, why it is said 
that the life of religion is to do good, is because 
doing good makes one with thinking good ; and 
unless they make one with a man, they do not 
belong to his life. But these things are to be 
shown in the following pages. 

2. That religion has relation to the life, and 
that the life of religion is to do good, every one 
who reads the Word sees, and while he is reading, 
acknowledges. These things are contained in 
the Word ; — " Whosoever sKoll bretxk Wva V.<i^\. ^^ 
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AiSD BRINGETH FORTH, some a hundredfold^ some 
sixty^ and some thirty.''^ When Jesus had said 
these words, he cried out saying, "-He thai hath 
ears to hear let him hear^' (Matt. xiii. 3-9, 23). 
" 77ie Son of Man shall come in the glory of hia 
Father ,\,.and then shall he render to every man 

ACCORDING TO HIS WORKS" (Matt. XVl. 27). 

" T%e kingdom of Ood shall be taken from yoUy and 
given TO A NATION bringing forth the fruits 
THEREOF" (Matt. xxi. 43). " When the Son of 
Man shall come in his glory,., .then shall he sit 
upon the throne of his glory ;...and he shall say to 
this sheep on the right hand, Come, ye blessed of my 
Father, possess as an inheritance the kingdom pre- 
pared for you from the foundation of the world; 

FOR I WAS hungry, AND YE GAVE ME MEAT ; 
I WAS THIRSTY, AND YE GAVE ME DRINK ; I 
WAS A STRANGER, AND YE TOOK ME IN ; I WAS 
NAKED, AND YE CLOTHED ME ; I WAS SICK, AND 
YE VISITED ME ; I WAS IN PRISON, AND YE 

CAME UNTO ME. Then shall the righteous answer, 
When sato we thee so ? And the King shall an- 
swer and say unto them, Verily, I say unto you. 
Inasmuch a>s ye have done it unto one of the least 
of these my brethren, ye have done it unto me." 
And the King shall speak in like manner to the 
goats on the left ; and because they have not done 
such things, he shall say, " Depart from me, ye 
cursed, into everlasting fire, prepared for the devU 
and his angels'' (Matt. 3Lit.N. ^\-AV^. ^^^^^c^"^ 

FORTH FRUITS "WORTHX OY -BCE^^ESTt K?SSS«."v 
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them" (John xiii. 17). " He that hath my com- 
mandments and doeth them, he it is that loveth 
m€y.,.and I will love him, and will manifest my self to 
him;,., and I will come to him, and make my adode 
with him. He that loveth me not, keepeth not 
MY words" (John xiv. 21, 23, 24). Jesus said, 
" / am the true vine, and my Father is the husband- 
man; every branch in me that beareth not 
FRUIT, he taketh away ; but every branch that 
BEARETH FRUIT, he purgeth it, that it may 
BRING forth more frUit" (John xv. 1, 2). 
" Herein is my Father glorified, that ye bear 
MUCH fruit, and ye shall become my disciples^* 
{John XV. 8). " Ye are my friends, if ye DO 

WHATSOEVER I COMMAND YOU..../ haVC chosen 
yOU,„.TKAT YE SHOULD BRING FORTH FRUIT, 
AND THAT YOUR FRUIT SHOULD REMAIN" (John 

XV. 14, 16). The Lord said to John, " Unto the 
angel of the church of Ephesus write, ,„1 KNOW 
THY WORKS :.../ have against thee, that thou hast 
left thy former charity \„, repent, and DO the 
FORMER WORKS ; or else,,,! will remove thy 
candlestick out of his placed* (Rev. ii. 1, 2, 4, 5). 
" To the angel of the church of Smyrna write,„.l 
KNOW THY works" (Rev. ii. 8, 9). " To the 
angel of the church in Pergamos write, ,„1 KNOW 
THY WORKS;.. .repent" (Rev. ii. 12, 13, 16). 
^^ To the angel of the church in Thyatira write,... 

I KNOW THY WORKS AND CHARITY...ond THY 

LATTER WORKS are more than tKe jvr^iS'' V^js^ /xs.. 
18, 19), " 2h the angel oj the cHutciK m ^t^> 
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gtatates, commandments, and laws; as in the 
following : " !Fe shall observe my statutes y and my 
judgments, which if a man do, he shall 
LIVE BY them" (Levit. xviii. 6). " Ye shall 
observe aU my statutes and my judgments, that 
YE MAY DO them" (Levit. xix. 37 ; xx. 8 ; xxii. 
31). Blessings are pronounced, if they do the 
commandments, and curses if they do them not 
(Levit. xxvi. 4-46). The children of Israel were 
commanded to make to themselves a Mnge on 
the borders of their garments, that they might 
remember all the precepts of Jehovah to do 
them (Numb. xv. 38, 39 ; Deut. xxii. 12). And 
in a thousand other places the same doctrine is 
taught. That works are what make the man of 
the church, and that according to them he is 
saved, the Lord also teaches in the parables, — 
the greater part of which imply, that they who 
do good are accepted, and they who do evil are 
rejected ; as in the parable of the husbandmen in 
the vineyard (Matt. xxi. 33-44) ; of the fig-tree • 
which did not yield fruit (Luke xiii. 6, 9) ; of 
the talents and minas given to trade with (Matt. 
XXV. 14-31 ; Luke xix. 13-25) ; of the Samaritan 
who bound up the wounds of him that fell among 
thieves (Luke x. 30-37) ; of the rich man and 
Lazarus (Luke xvi. 19-31) ; and, of the ten vir- 
gins (Matt. XXV. 1-12). 

8. That every one who has any religion, knows 
and acknowledges that he who Ivj^s^^^^^K:^"^^ 
saved, and that he who \Wea V\OiL^^l ^"^^ai* 
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' condemned, is from the conjunction of heaven 

I with the man who knows from the Word that 
a God, that there is a heaven and a 

'and that there is a life ajtcr death. From thence 
;hi8 common perception. Wherefore, i 

■ liie doctrine of the Athanaaian Creed, concern- 
ing the Trinity, which is universally received in 
Christendom, this also is universally received 

•which is said in the conclusion of it, viz. is 
"Jesus Christ, who suft'ered for our salvat 

'Ucended into heaven, and sitteth itt the i 
liand of the Father Almighty, whence he s 

-uome to judge the quick and the dead ; and ti 
ihey that have done good thall enter into lifet 

\tmd they thai hare done fvil into eterloiting Ji 

4. Yet there are many in the Christ ia 
who teach that faith alone saves, and not anjgi 
of life, or good work ; they add alao, that evil d 
iife or evil work does not condemn those who « 
justified by faith alone, because they a 

'ftnd in grace. But it is remarkable that allhoii{ 
they teach such doctrines, yet they acknowlec 
— trom a common perception derived from heavt 

'—that they who live well are saved, and they wm 

'live wickedly are condemned. That they s 
acknowledge this, is evident from the Exhort 
tion which is read in the churches, before I' 
people who come to the Holy Supper, as well i 

• England, as In Germany, Sweden, and I>enmara 

Jt is we}} known that in these kingdoms there m 
I who teach the docUtne o^ taitia s-Vou^ 




The Exhortatiou whii^ii is read iu Engl&nd 
before tlie people who come to the aacrament'-H 
of the Supper, is this : — -^ 

5. "The way and means to be received as" 
worthy partakers of that Holy Table, ia, first, 
to esamine your Uvea and conversations by the 
role of God's tommandmeuta, and whereinsoever 
ye shall perceive yourselves to have offended, 
either by will, word, or deed, there to bewail 
yoDr own sinfulness, and to confess yourselves 
10 Almighty God, with full purpose of ameud- 
ment of life; and if ye shall perceive your 
offences to be such as are not only against God, 
but also against your neigbbois, then ye shall 
reooncile yourself unto them, being ready to 
make restitation and satisfaction, according to 
tiie uttermost of your powers, for all injuries 
and wrongs done by you to any other, and being 
likewise ready to forgive others that have uf' 
fended you, as ye would have forgiveness of your 
offencea at God's hand ; for otherwise the re- 
ceiving of the Hrily Communion doth nothing 
else but iucrease your damnation. Therefore if 
any of you be a blasphemer of God, a hinderer 
or elanderer of His Word, an adulterer, or he in 
tnatice or envy, or in any other grievous crime, 
repent you gf your sins, or else come not to that 
Holy Table J lest after the taking of that Holy 
Bacrament the devil enter into you, as he entered 
into Judas, and fill you full of all uil<ifaX\«ii.,%xA 
bring you to destruction, ^otV (i'i'Ni'A^ is&.'ws^T 
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KVas granted me to ask some of the c1erg]| 
If England who professed and preached the d 

3 of faith alone (wiiich was done in 
toiritual world), whether, while they were n 
ing this exhortation in their churchei, — in whicS 
Aith is not mentioned, — they believed it ie 
^at if on; do evil, and do not repent, the devi 
Irill enter into them, aa he entered into Judaa, a 
^inng them to destruction, both of body and aoul 
^ey replied, that in tliestatein which they w 
While reading the exhortation, they knew aw 

E ought no otherwise than that these things wen 
ligion itself; but that when they were con) 
ising and perfecting their aerinonB or d 
Ihey thought differently, because they though 
^ faith aa the only means of salvation, and ty 
^e good of life as a moral accessory to it, fa 
llie public good. But still they were convinoec' 
^at they also had the common perception the 
lie who liveu well is saved, and he who liva 
irickedly is condemned ; and that they have thi 
Berception when they are not under the influenoi 
pf tbai proprium [selfhood]. 
t 8. The reason why all religion has relation ti 
Hie life, is, because aiter death every one is hi 
pwn life; fot the life remains the same whicl 
be had in the world, and is not changed ;- 
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evil life cannot be converted into a good life, nor 
a good life into an evil life, because they are op- 
posites, and conversion into an opposite is ex- 
tinction. It is because they are opposites that a 
good life is called life and an evil life is called 
death. Hence it is that religion has relation to 
the life, and that the life of religion is to do 
good. That man after death is such as his life 
has been in the world, may be seen in the work 
on Heaven and Hell, n. 470-484. 



II. 

NO ONE CAN DO GOOD, WHICH IS GOOD, FROM 

HIMSELF. 

9. The reason why to this day scarcely any 
one knows whether the good that he does be 
from himself or from Qod is, because the church 
has separated faith from charity, and good is <3f 
charity. A man gives to the poor, assists the 
needy, endows temples and hospitals, promotes 
the welfare of the church, of his country, and 
his fellow-citizens, diligently attends public wor- 
ship, devoutly listens and prays, reads the Word 
and books of piety, and thinks about salvation, 
— and does not know whether he does these 
things from himself or itoia Qc^i^. '^>c^^ ^'Nwsfc 
tbiDgB he may do from. Go^, ot ^Qrai.>^^^^ 



^forta, wiiicli are deceptivi 

I 10. Good works done froml 

'tnaybe compared with gold. I 

from ita inmoat, and ii^ callel 

igold ; gold alloyed with ailvM 

it ia good according to the alio] 

with copper is leas good. F 

and only resembling gold ii 

fbr the substaace of gold is 

»l80 gilding; as gilded silver.' 

Rnd lead, aa welt aa gilded wooc 

— which likewise may auper 

3ut since they are not f 

mated either accnrdiag to tht 

■cording to tlie value of the ^ 

icording'to the worth of tlie 

imped off. These differ in ei 

[tdelf BM the garment differs fri 

loasible even that rotteii wo< 
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is not good. And since it concerns his salvation 
to know whether the good that he does be from 
God, or whether it be not from God, therefore it 
is to be revealed. But before it is revealed, some- 
thing shall be said concerning the different kinds 
of good. 

12. There are civil good, moral good, and 
spiritual good. Civil good is that which a man 
does in conformity with civil law : by this good, 
and according to it, he is a citizen in the natural 
world. Moral good is that which a man does in 
conformity with the law of reason : by this good, 
and according to it, he is a man. Spiritual good 
is that which a man does in conformity with 
spiritual law : and by this good, and according 
to it, he is a citizen in the spiritual world. 
These goods follow in this order : spiritual good 
is the highest, moral good is the mediate, and 
civil good is the lowest. 

13. The man who has spiritual good is a moral 
man and also a civil man ; but the man who has 
not spiritual good appears as if he were a moral 
and civil man, and yet is not. The reason 
why the man who has spiritual good is a moral 
%nd civil man, is, because spiritual good has 
within itself the essence of good, and from this, 
moral and civil good. The essence of good can- 
not come from any other source than from Him 
who is Good Itself. Give to thought its freest 
range, call forth all its powers, and vasi^ixx<i, 
whence good is good, andyou^ViX «»^^^CaaX'^Na» 
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from its ess;,* and that that ia good which, has 
the ewe of good in it, consequently, that that is 
good which is from Good Itee!f, thus from God ; 
and therefore that good not from God, but from 
man, is not good. 
14. From what has been said iu the Doctbihb 

CONCERNING SACKED SCRIPTURE, n. 27, 28, 38, 

it may be seen that the first, mediate, and lost 
maite one, like end, cause, and effect; and that 
because they make one, the end itself ia called 
the primary end, the cause the mediate end, and 
the effect the ultimate end. Hence it will be 
evident, that with the man who is in spiritual 
good, moral good is mediate spiritual good, and 
civil good is lowest or ultimate spiritual good. 
Hence then it is, that it was said that the man 
who ia in spiritual good is a moral man, and a 

• It i« impojBibiB, by any BinglB word in oor laDgu&g« 
to exprwE tbe precise ideiii ntaich Ihe author bere msuu 
to oonvBj by tbe word bmb. Tba reaiiar who ie acqiuunt*! 
witb Ihe Latin laiigua.Ke nitl readilj apjirehond tba Ml 

eDnceptiim of tlie unlearneil, it mi 

TOnl ft — lltsnillj tigQifjing lo be — If aaed by tlie au^ 

-.^mt lbs inmott prinsipts or being of n thing. 
i]iplied here to good, it aigniSes good i 
wliluh ii Qud; RDiI tbat nutbing tberefore ie really f 
t hai its inmost prlnciplo of goodnsN in d 
e lami I« >Lpplied below, n. 43 and 4 
i)i, as djitioguiabcd from the nndantandiDg ;l 
iiliag being an giiitouoe, ntaoss u 
,.«r b«iag, it ia lbs wilL 
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civil man; and that the man who is not in 
spiritual good is neither a moral nor a civil man, 
but only so appears. He appears so to himself 
and also to others. 

15. The reason why a man who is not spiritual 
can yet think and thence speak rationally, like a 
spiritual man, is, because the understanding of 
the man is capable of being elevated into the light 
of heaven, which is truth, and of seeing by that 
light ; but the will cannot be similarly elevated 
into the heat of heaven, which is love, and act 
from that heat. Hence it is that truth and love 
do not make one with a man, unless he be spir- 
itual. Hence also it is that man has the faculty 
of speech ; this also forms a distinction between 
man and beast. It is through this capacity of 
the understanding to be elevated into heaven 
while the will is not yet elevated, that man is 
ci^Mible of being reformed, and of becoming 
spiritual ; but he is first reformed, and becomes 
spiritual, when the will also is elevated. It is 
from this capability of the understanding above 
the capacity of the will that man, of whatsoever 
quality he may be, even though he be evil, is 
abl6 to think, and thence to speak, rationally like 
a spiritual man. But that nevertheless he is not 
rati(»ial, is because the understanding does not 
lead the will, but the will the understanding; 
the understanding only teaches and points out 
the way, as was said in t\i^ I>oiri^\'&^ ^^^^s^xrs^- 
mra the Sacred Scb.ipt\3^^> ^. ^* ^"^^ "^ 



is not with. t!ie understanding^ in 
heaven, the siau is not spiritual, and hence not 
rational ; for when he is left to his own will, or 
his own love, he rejects the rational things of 
the understanding, concerDing Ond, concerain^ 
heaven, and eternal life, and ia their place as- 
sumes such things as harmonize with the love of 
his will, aud calls tliem rational. But these aub- 
jecls will be considered in the treatieea concern- 
ing Angelic Wisdom. 

16. In the following pages they who do good 
from themselveB will be called natural men, 
eince witli them moral and civil life, as to its 
eeaence, is natural ; but they who do good from 
the Lord will be culled spiritual meu, because 
moral and civil lite with thein as to its eaaence, 
is api ritual. 

17. That no one can do any good, which U 
good, from himself, the Lord teachcH in John: 
"A man can receive ftothmg, except U Ire given him 
from heaven" (iu. 27). And again: "He that 
abideth in me, and J in him, the mate bringtth 
fnrtk much fruU ; /or ifltfiout me ye oa't dt. 
nothing" [xv. 5). " He that abideth in me, and 
I in him, the same bringetb forth much fruit," 
signifies, that all good is from the Lord; fruit 
signifiM good. "Without me ye can do no- 
thing," signifies, that no one can do good iTom 
himself. They who believe in the Lord, and do 

good 6vm bim, are called tone nf li^Kt (John xii. 
~ ; LuJce ivi. SJ ; emis oj the tiviTriage ^JJUsV'a, 
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19) ; ami 0/ the reiurreetion [Luke ss. 36) ; »one 
0/ God (Luke II. 86; John i. 12) ; bom-of God 
(John i, 13) ;— and it is said ittat they ihall tee 
God (Mat. V. 8) ; that the Lord will mate hit. 
abode with them (John xiv. 23) ; that they 
the faith ^ God (Mark xi. 22) ; and that 
warii are done from God (John iii. 21). Ihtn 
are all comprised in Che words, "As many at 
eeiverl Jetut, to (hem gave he power to become the , 
^ Qod, even to them that believe on hu nam( ; who 
viere bom, not of blood, nor of the will of the JUih, 
nor of the ■will of man, but of God" (John i. V. 
IS). To helieTe in the name of the Son of 
is to believe the Word and live according to Itf 
The will of the flesh ia the proprium of man's 
■will, which in itself is evil ; and the will of man 
ia the proprium of hia understanding, which in 
itBelf ia falsity from evil. They who are born of 
these, are such as will and act, and think and 
apeak, from their proprium ; they who are born 
of God, are euch as do these things from the 
ZwOtd. In short, that is not good which is I 
man, but that which is from the Lord. 
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FAS Afi A UAN SHTJNB EVILS AB BIKS HE 
DOES aOOD, NOT FROM HIUBELF, BUT FBOM 
THE LOED. 

18. Who doea not know, or may not know, 
,ibat evils prevent the Lord'a entrance into mnof 
fFor evil ia hell, and the Lord is heaven, and hell _ 
And heaven are oppoHites. So far, therefore, f 

is in the one, he cannot be in the oth«rj] 
for one acta against and destroys the other. 

19. While man ia in the world, he 
midst between hell and heaven ; beneath is heilj 
and above ia heaven. And then be ia kept I| 

a to turn himself either to hell or I 
beavea; if be turn himaelf to hell be aver 
himaelf from heaven ; on the other hand, if I) 
toiQ himself Co heaven be averts hunaelf fl 
hell. Or, what is the same, while lie ii 
World, mno is in the inidat between the I 
and the devil, and is kept in freedom to t 
himself either to the one or to the other; if h 
turn himself to the devil he averts himself Ii 
the Lord ; but if he turn himaelf to the Lord b 
averts himself from th« devil. Or, what ii 

vhite man Uvea in the world, he is i 
ti/diC between evil and good, and ia kept | 
fedom to titni himaelf either Va Au 
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the other ; if he turn himself to evil he averts 
himself from good; but if he turn himself to 
good he averts himself from evil. 

20. It is said that man is kept in freedom to 
turn himself this way or that. Every man has 
this freedom, not from himself, but from the 
Lord ; it is therefore said that he is kept in it.^ 
That every man is kept in freedom, and that it 
is taken away from no one, will be seen in its 
proper place. 

21. From these considerations it is clear, that 
80 £ur as man shuns evils he is with the Lord, and 
in the Lord ; and so far as he is in the Lord he 
does good, not from himself but from the Lord. 
Hence results this general law: That so far 

AS ANY ONE SHUNS EVILS, SO FAB HE DOES 
OOOD. 

22. Two things, however, are required ; one is, 
that a man should shun evils because they are 
sins, — that is, because they are infernal and 
diabolical, and thus opposed to the Lord, and 
contrary to the Divine laws. The other is, that 
a man should shun evils as sins as if from him- 
self, and yet know and believe that he does so 
from the Lord. But these two requisites will be 
treated of in the following chapters. 

23. From what has been said these three con- 

* Cono«ming the equilibrium between heaven and hell, 
and that man is in it, and thence in freedQiaQL^%^\}csL^^<ci^ 
on Heaven and Hbll, n. &%)~b^^, ^n^xi. Wl-^^"^- 
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Bequences follow :^I. That if a man wilU and 
does good before he Hhuna evila as Bina, the good 
that he wills and does is not good. II. That if 
a man tbinka pious thoughts and speaks pioiu 
words, and does not shuQ evils aa sins, the pioiu 
things which he thinlcs and speaks are not piono, 
III. That if a man knows, and is wise in manf 
things, and does not shtm evila as sina, yet be U 
not wise. 

24. I. If a man iville and does good b^ore kt 
<Aun« tviU 09 limi, the good thai he wide and doa w 
not good. Thia is because before that he is not 
in the Lord, as was said above. For example : if 
he givea t« the poor, aasiata the needy, endows 
temples and hospitals, does good to the churq 
"to his country, and his fellow-citize 
the Qospel and converCe souls, does justice'^ 
judgment, acts with sincerity in busineBS, i 
with uprightnesa in his labor, and yet i 
nothing of evils as siD$,^as the evils of A 
adultery, hatred, blasphemy, and tlie like,-» 
this case he can do no other good than such a 
inwardly evil ; for he cloes it from himaelf| » 
not from the Lord. Thus he bimeelf, and i 
the Lord, is io it ; and the good actio 
man himself is are all defiled with hia < 
and regard himself and the world. Vet t 
same actions that are above enumerated are, jj 
vtnrdly good, if a man simns evils 
t}ie evija of IVaud, adultery, hatred, blasphei 
sad the like ; for he dow Uiem (toth Vii*\ 
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, and their are said to be wrought in God'{3Qii.Ti iii. ' 
-19-21). 

25. II. If a man Ihinh pious ihoaghte and 
jg>eai» pious words, and dues not ihun e 
the pUmi things vihich he thints and speah 
not pious. The renaon of this ia because he % 

n the Lord. For exnmple : if he fre<]U( 
places of public worship, attends devoutly tc 
preaching, reads the Word and hooks of iiiety, 
paitates of the aacroment of the Supper, offers 
up daily prayer ; yea, if he even thinlra much 
about God, and about salvation, and yet mates 
Bothing of evils which are sins, — as the evils of 
iraad, adultery, hatred, blasphemy, and the like, 
— then the pious things which he thinks and 
speaks can be no other than such as are inwardly 
not [nous ; for the man himself with his evils is 
1 them. This indeed he does not then know ; 
but nevertheless they ore therein, and lie hidden 
him ; for he is oa u fountain whose water, 
from its yery source and nature, ia impure. His 
.^ercises of piety are either merely formal, from 
lubit, or thoy are meritorious, or they are hypo- 
critical. They ascend indeed towards heaven, 
but like smoke ia the air, turn back in thek , 

se, and fall down again. 

I. It has been granted me b 
many alter death who enumerated their goa 
works and eierciaes of piety, — those which o 
mentioned above (n. 24, 25^,8.\ii itvKKi V^iv^is*- 
4pmflg tbem I have seeu sooie ■w'at' V4«l \«a>--s? 



1 h6ad| 
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* and no oi! ; and inquiry was made whether they 
had shunned evila as sina. It was found that 
ttiey had not ; wherefore it was declared to them 
that thej were evil. They were also afterwards 
seen to enter into caverns where there were 
similar evil spiriti. 

27. in. If a man knows, and U u/iie in m 
thing>, and does not thun evil as sine, yet he it 
wiie. This is from a similar cause to that n 
tioned before, namely, because he is wiaa from 
himself, and not from the Lord. For example: 
if be knows the doctrine of his church, and all 
its particulars with esactneaa ; if he knows how 
to confirm this doctrine by the Word, and by 
reasonings ; if he knows the doctrines of ai! 
churches for ages, and at the same time the 
decrees of all councils ; nay, if he knows truths, 
and also sees and understands them, — thus, if 
he knows the nature of faith, charity, piety, re- 
pentance, and the remission of sins, regeneration, 
baptism, and the Holy Supper, the Lord, 
redemption and salvation, still he is not w 
he does not shun evils as sins, For his knM 
edges are without life, because they are only | 
hia understanding, and not at the same time 01 
hia will ; and in this case they perish ir 
the reason given above (n. 15). Moreover, aR«J I 
death the man himself rejects them, because tbc 
do not agree with the love of his will. And 4f 
■ inowledges are in the highest degree n 
Htecttaae they teach how a man. wigVi. wj wa.'J 
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when he does them, then with him thej li 
not before. 

28. All that haa been said hitherto is taught 
in the Word, in many places ; of which the fol- 
lowing <in\y shaU be adduced, 

The Word teaches that no one can be in good, 
and, at the same time, in evil ; or what is the 
same, that co one, as to his aoul, can be in 
heaven, and at the same time in hell. Tliis is 
taught in these passages : — " J^o mnn can eerve 
two maetere ; for either he mill kale the one and 
love the other, or ehe he mill hold In the one and 
detpite the othtr. Ye eannol serve Ood and mam- 
mon" (Matt. vi. 24). "How ean ye, being evil, 
tpeak good things t for oul of thf abundance of the 
htatt the mouth ipeaketh. A good man oul of the 
good treasure of hU heart bringeth forth good 
Ihmgi, and aa evil man out of the bbU treasure 
brmgeth forth evil thingt" [Matt. zii. 34, 35). 
"A good tree bringeth not forth corrupt fruit, 
It^ther doth a corrupt tree bring forth good fruit. 
.Efetrg tree ie known by it^ fruit ; for of thorns men 
dif not gather figi, nor of a bramble-bftsk gather 
they grapei" (Luke vi. 43, 44). 

29. The Word teaches, that no one can do 
good from himself, but irom the Lord. Jesus 
said, " / am the true nine, and my I'hther in l/te 
vinedreeeer ; evert/ branch in me thai beareth not 
frvii he taketh away; and every branch t/ial beareth 
/m(it he vnll prune it, that it may frrmg JotUi. ■mi\tt. 
Jhik....Abide in me, aiid I in you ; o!& tlit Vtu.™ita. 
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oannol bear fruit of iiieff, tJ^cept if abide 
vine, no more can ye, except ije abide in me. 
the mae, ye are the branchet ; he that abidi 
me, and I in him, the same bringeth forth 
fruit/ far without me ye can do nothing. If a 
abide not in me, he is eiMt forth a» a braneh 
it withered, and men gnther them, and eatt 
into the fire, and theg are burned" [John xv. 
4-6). 

30. The Word teaches, that so I'ar ns a m 
Dot purified fi-oQi evils, his good dceda an 
good, nor are hU pioua acts pious, neither 
wise; and vice vereA. Tliia is taught in ' 
words; "Woe n»io you, Seribet and Phai 
hypoeritet I for ye are like unto whiled aq 
'wMch indeed appear beautiful outwardly, bt 
are full of the bonee iff the dead, and aU ' 
neee ; even to ye, aim, outwardly appear t 
unto nten, but within ye are full of hypo's, 
inirttily" (Matt Miii. 27, 28) ; " Woe u 
for ye make clean the oultide qf the cap 
plalter, but within theg are full of extori 
exntt. Thoa Mind Pharisee! eleanee 
innde qf the enp and the platter, thai tht! 
may be clean aluo" (xxiii. :2S, 26). 

And also in these irords from luiah: i 

Ike lum-d of Jehovah, ye prin-^ ^ Sodom 

unto the lata of our Ood, ye people of Oi 

What to Tne i* the multitude of your tat 

■e an oblation of vanity i ine 

^^^in'Nafion^Hto me, the now hiiwti and i 
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The 



FOE THE NEW JEKTTBALEM. 

baih .'.../ cannot bear iniquity.... Your new nwow*^ 
and your appointed /eaxtii my stml hatelh..,. Where' 
fore when ye ytrtad forth your kand», I will hide 
I tyee from you ; yea, when ye make many 
prayert, I wilt not hear : your hands are full q" 
I Nood*. Wa»h you, make yoa clean ; put away tl 
evil of your doings from before mi\ 
do eaU :...though your gim be a» ncarlet, they ihatf * 

Ue as mow ; though they be red like crim- 
WW, Ihey thall be a» mooV (i. 10, 11, 13-18). The 
teaching of these words briefly is, thnt unless n 

n shuns evils, none of his acts of worship a 
none of bis works we good ; far it is said, I c 
not bear iniquity, make yoa cleai 
evil of yoar doinga, cease to do evil. So in 
Jeremiah : " Jtelurn ye every man from kin evil 
way, and make your uwrfo froorf" (xxxv, 15), 

That the same are not wise, is taught in laaiah : 
" Woe unto them thai are wise in their men ei 
md intelligent before their own faeei' (v. 21)/ 
.AgMn : " The wisdom of the wise 
■standing of the intelligent shall perish. Woe nnta ' 

n that are prof oundly m«e,...and do their works 
'*» the dark" (xxii. 14, 15). And elsewhere 
ame prophet; " Woe unto them that go 
(bUTi ml» Egypt for help, and stay on horie», and 
' truet tn chariots because they are many and tn 
Itortemen beeau»e they are strong; but they look 
, not unto the Holy One of Israel, neither seek Jeho- 
ah. Bid He will arUe agaiiut tVu; Wiiat oj W* 
^wJtani, and againtl the. help r^ tlt«a l>voX ■«j'"'^ 




inii/vi/i/. For Ef/jipt i» man, and not Qod; and 
the hones thereof are Jleah, and not spirit" (xxxi, 
1-3). Thus is described man's own iat«IIigeace; 
Egypt denotes science ; the boree is understaad- 
ing thence derived ; the chariot is doctrine and 
the horseman inteilige^ce trom thence ; of which 
it is aaid, " Woe unto them that do not look 
to Ihe Holy One of Israel, and dn not »rck Jeho- 
vah." Their destruction by evils is meant by 
the words, " Jle will arise a^ainat the house nf th» 
malignant, and ayalnut the he^ qf them thai wort 
iniquil!/." That these thinga are from the pro- 
prium of man, and therefore have no lite in theiHi 
is meant by the declaration, that Egypt ia man, 
and not God, and that the liorees thereof an 
flesh and not spirit. Man and flesh denote tbo 
proprium of man ; God and spirit are life from 
the Lord ; the horses of the Bgyptiaoa denote 
man's own intelligence. There are many such 
passives in the Word, concerning intelligence 
from self and intelligence from the Lord, — wliich 
are only espUined by the spiritual eense. 

That no one will be »aved through good works 
done from himself,. because these are not good, ia 
clear from these passages : " Xot every one that 
taitk unto me. Lord, Lord, shall enter into lAt 
tinffdom of the heavens, but he thai doeth the mU 
o/ my Ihthvr.... Atony will say onto me in that 
ty. Lard, Lord, have we not propketied in lAf 
(/ in thy nonw ooaC oat devils, and in iKf , 

e ofartff maiig tvondtr/ui worki t But tKm a« ~ 
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Ipro/ets untn Ihem, I never knew you ; depart from 
YE THAT WOEK INIQUITY" (Matt. vii. 21- 

And in another place ; " ?%en ekall ye 
begin to itand without, and to knock at the door, 
lai/ing, Lord, open unto wi....And ye ehall begin 
to my, We have eaten and druni in thy prte- 
and thou ha»t taught in our atreeti. But He 
ghall lay, I tell you, I know you not whence ye 
depart from me, all ye wobkebs of iniq- 
DITy" (Luke xiii. 25-27). For such persona 
me like the Pharisee, who stood in the temple and 
prayed, saying, that he wa» not ai other men, an 
extortioner, unjust, an adulterer: that he fasted 
twice in the week, and gave tithes of all Chat he 
poisetted (Luke xviii. 11-14). These, moreoT< 
are they who are called unprofitable 
(Lakexvii. 10). 

31. It is a truth that no man can do good, 
which ia good, from himself. But by thia truth 
to destroy every good of charity that a man does 
-who shuns evils as ains, is an eaurmity; for it is 
diametrically oppotiedCo the Word, which enjoins 
that man shall do good. It is contrary to the 
precepts of love to God, and lore towards the 
neighbor, — on which comuuindmeats hang all 
the law and the prophets ; and it makes light of 
and subverts the all of religion ; for every one 
knows that religion consists in doing good, and 
that every one will be judged according to Iwa. 
deeds. Every man ia ao cofi%ti.Vv««i ^■as. Va'- 
aWe to siiun evils, as oEiiimae\f,'^"i ' 



,a^m 




the Lord, if lie implore it ; and vllfl 
aJler this ia good from the Lord. 



32. There are two uaiversale whicl 
from the Lord, Divine Good and Divii 
Divine Qood is of Hia Divine Love, an 
Truth is of Hia Divine Wisdom. TheJ 
one in the Lord, and thence as one proej 
Him; but the7 are not received as ot< 
angels in heavea and by men on earth! 
are angeL^ and men who receive more ^ 
Truth than of Divine Good ; and there i 
who receive more of Divine Good than i 
Truth. Hence it is that the heavens aj 
guished into two kingdoms, of which 
tlie celestial kingdom, and the other i 
kingdom: the heavens which receive 
Divine Good c<matitute the celefltial 1 
and those which receive more of tliJ 
Truth constitute the spiritual kingdi 
still the angels of all the heavens are 

■ CoaeeiDios thesa two kingiluini, li 
tea Feat Ara dhtiDgiiiAti, ••« lb« «Qik g 
Sm, a, 30-3$. 




and intelligence, ia the degree tliat good with 
them makes one with truth. The good that does 
not make one with truth, to them is not good ; 
and the truth that does not make one with gi>od, 
to them is not truth. Kence it appears that good 
conjoined with truth makes love and wisdom, 
tvith an angel and with man ; and since an angel 
is an angel by virtue of the love and wiadom that 
lie baa, and iu like manner a. man is n man, it is 
evident, that good conjoined with trutii makes 
»n angel to be an angel of heaven, and a man to 
be a man of the church. 

33. Since good and truth are one in 
-.and proceed aa one from Him, it follows, thatr 
igood loves truth, and truth loves good, and that 

ihey desire to be one. The like is true of their 
^opposites; evil lovea falsity, and falsity lores 
.'8fil, and theydeairo to be one. In the following 
; pa^es, the conjunction of good and truth will be 
called the heavenly marriage ; and the conjunc- 
tion of evil and falsity will be called the inferua! 
marriage. 

34. It follows from these considerations, that 
80 far as any one shuns evils as sins he loves 

' truths ; for so far he is in good, as was just shown 
'in the preceding chapter. Then, on the other 
I lisnd, BO far as any one dogs uot shun evils as 
> etas he does not love truths, because so far he is 
not in good. 

35. A man who does Tiot sJiM.'a. w^^^i ■*& ■«««., 
Joaj Indeed lore trutha ■, \)Vi,\. \vft SlQWi ti!*, Vsi» 
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n because the; are truths, but bee 
^rriceable to hia reputation, whence he de- 
rives honor or gain. If therefore they do not 
I serve this end, he does not love them. 

36. Good is of the will ; truth ia of the under- 

fltanding, From the love of good in tbe will 

proceeds the love oi' truth in the understanding ; 

ftom tbe love of truth procecda the perception of 

truth; from the perception of truth, the thought 

of truth { and from these ia the acknowledgment 

of truth, which ia fiiith in its genuine sense. 

I That this ia the order of progression from tbe 

love of good to faith, is shown in tbe treatise 

I on the Divine Love and Divine Wisdom. 

I 37. Since good is not good, as baa been said, 

unless it be conjoined with truth, it follows iliat 

I good does not before exist, although it con- 

I tinually wills to exist, Wherefore, in order that 

j it may exist, it desires and procures to itaelf 

truths ; from these it derives its nourishment and 

formation. This is the reason why, so far aa any 

one is in good he loves truths. In like n 

BO far aa any one shuna evils i 

truths ; for ao far he is in good. 

I 38. So far as any one is in good, and from good 

loves truths, bo far he loves the Lord, since the 

I Lord is Good Itself and Truth Itself. The Lord 

i IB therefore with man in good and in truth ; if 

I tbe Utter bo loved from the former, then the 

. Liird is loved, and not otherwise. This the Lord 

' trachea in John : " He that liath my prei^trplt and 
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doefA them, he it ii that loerth me ;...but he I 
loveth me tut, ieepeth not ray leorde" (ziv. 21, 24). 
And in anotlier place : " Jf ye ieep my oommand- 
•ments, ye »haU abide in my love" (John iv. 10), 
The precepts, words, and vommandmettts of the 
Lord are iruthn. 

I. That good lovea truth, may be illuatrated 
by reference to the several cases of a priest, a 
soldier, a merchant, and an artificer. First, a 
PBiKST: If he be in the good of the priesthood, 

^which is, to care for the salvation of souls, to 
teach the way to heaven, and to lead those whom 
lie teaches, — in the degree that he is in that good, 
froin love and its desire he procures to himself 
tLe truths that he teaches, and by which he leads. 
And a priest who is not in the good of the prieat- 
liood, but in the delight of hia function from the 
love of himself and of the world, which to him 

[fl the only good, — be also, from this love and ita 
dealre, procures to himself those truths, in abund- 
ance, according to the inspiring delight which S 
ita good. A soldier: If he be in the love of 
military service, aud is sensible of good in the 
protection of the state, or in bis own tame, Irom 
that good, and according to it, he procures to 
liimself the science of his profession ; and if he 
~ 1 command, its intelligence. These are as 
tnithfl, by which the delight of his love, which 
is its good, is nourished and formed, A meb- 
OHAUT : If he has devoted h\aw«\l Vi V"tft&.t ^iwi»- 
.e Jove of it, he imbVbea -w^fti -^Ves^Mfe sSv'Oi-vis.-©' 
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which, as means, enter into and compose t 
lave ; these abo are as ita truths, while tradin 
ii ita good. An abtificek: If Le apply in goc 
'Earnest to hk oucupatioti, and lave it a. 
of his life, lie prociirea instrmnentH, and pes 
himself by such things as belong ti 
of his art ; by these means he causes his wovt 
be good. From these examples it is evident, t 
truths are the raentis by which the good of l(>} 
esista, and becomes a reality ; consequently, thj 
good loves truths in order that it may exia 
Hence, in the Word, by doing the truth is mean 
W cause good to exist. This is meant by ttoi'* 
the truth, in John iii, 21 ; by doing the Lor<f» »a\ 
iiigi, in Luke vi. 47 ; by keeping His prec^tt, i 
John xiv. 21 ; by tilling SU teords, in Uatt. vj 
24 ; by doini/ the word tff Ood, in Loke viii. 2] 
and by doing the statutes and judgmeiUt, in X 
xviii. 5. This also is meant by d 
bearing fntit; for good, or fruit, is that 1 
ftiita. _ 

40. That good loves IrutU, and wills to be CO] 
joined with ii, may also be illustrated by con 
parisoQ with food and water, or with bread an 
wine. There should be the one as 
other. Food or bread alone does t 
anything in the bmly for its 
water or wine ; therefore the 
and longing for the other. Good is meant bjM 
ajidbrend, moreover, intheWord,in 
10^ iuid truih Ls meant b; 'NiLtet a 



e viii. 2] 
, inLud 
goo^M 

lat 1^ 




41. From what has been said, it 

that he who ahuas evils na sins, loves truthu a.ud 
' deeirea them ; and that the more he shuns evils 

aa alns, the mi>re he loves aud desires truths,— 

beoaoBe the more he is in good. 
'into the heaven)}' marriage, which i 

liagB of good and truth, — in which J 
"and in which the church will be. 



!e thus com^H 
is the mlH^I 
h heaven t^H 



42. Faith and life are dietinct from each 
other, like thinking and doing ; and as thinking 
is of the understanding, and doing is of the will, 
it follows, that faith and life are distinct from 
each other, like the uuderstandiiig and the will. 
He who knows the distinction between tlie latter, 
Imowti also the distiactioa between the former; 
and he who knows the conjunction of the Utter, 

o knows the conjunction of the former. Some- 
thing concemiog the understanding and the will 
'ia therefore to be premised. 

43. Man has two faculties, of which one ia 
called the WILL and the othetthe^i-s^iY.^srtt^^a- 
Thej' are diBtintt Siovn cwia <i'Oo.et,\M.v -m" 



1^ which are according to dirim 
I good and truth, bo all things w 
) the will and the understandin 
|[ man ia of hia will, iind truth 
i' Dndera tan ding. The9e two I'aci 
^ the receptacles and Hubjecta oft 

fwill ie the receptacle and subje 
of good, and the uaderstasdingi 
and subject of every thing of tr) 
truths have no other abidiDg pli 
so love and faith have no othet 
ftiuce love is of good, and gooi. 
fhith is of truth, and truth is of 
nothing of greater concern to 1 
the will and understanding a 
They make one mind as good 
one; for there ia a similar marri 
will and the understanding, as b 
truth, The nature of this ma: 
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44. It was shown above (n. 27, 28), that a man 
may know, think, and understand many things, 
and yet not be wise ; and since it is of faith to 
know and to think, and still more to understand 
that a thing is so, it is possible for a man to be- 
lieve that he has faith, and yet not have it. The 
reason why he has it not is, because he is in evil 
of life, and the evil of life and truth of faith can 
never act as one. Evil of life destroys the truth 
of faith ; — ^because evil of life is of the will, and 
the truth of faith is of the understanding, and 
the will leads the understanding, and makes it 
act as one with itself. If therefore there is any- 
thing in the understanding that does not accord 
with the will, when the man is left to himself, 
and thinks from his evil and its love, he then 
either rejects the truth which is in the under- 
standing, or by falsification forces it into unity. 
It is otherwise with those who are in good of 
life; when left to themselves they think from 
good, and love the truth which is in the under- 
standing, because it accords with the will. Thus 
is effected such a conjunction of faith and life, 
as there is of truth and good ; and each is as the 
conjunction of the understanding and the will. 

45. Now it follows from these considerations, 
that in proportion as a man shuns evils as sins 
he has faith, because in so far he is in good, as* 
was shown above. This is confirmed also bv its 
contrary, that he who does not shun evils q& &in&^ 
hsa not faith, because 1:1© Va m %VA, ^\A ^-^^Nx^- 
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wardiy hates truth. Outwardly, t 
act as ita t'rieiid., aud endure, yea lol 
should be iu the understanding; j 
external is put off, — which it is al 
then truth, its friend in the world, I 
anerwardd denies that it is the tnitd 
hulda inaveraion, 

4«. The faith of an eyil man is J 
faith, in which there is nothing of J 
will. Thus it is a dead faith, nhi! 
breathing of the Itinga without ii 
from the heart;— the underetandi^ 
corresponds to the lungs, and thi 
heart. It is also lilie a beautiful ha 
even with purple and gold, who is j 
of malignant disease ; — a harlot alsi 
to the faUification of truth, aud hi 
that in the Word. It is also like a 
ing with leaves and yielding no fru 
gardener cuts down ; — a tree like' 
man. itn leaves and bloBSoma the tr 
and its fruit the good of love. Bu 
understanding in which there is g 
will is another thing. This fiuth it 
like the breathing of the langa in v 
animation from the heart ; and it is 
ful wife, whom chastity ende&ra to \ 
it ia also like a tree that hears fruit 
47. There are many truths which 
of faith oa\y. As that there ia a G 
J^rd, irbo ia God, iu the Redeemei 
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that there is a heaven and a hell ; that there is a 
life after death ; and many others, — of which it 
is not said that they are to be done, but that they 
are to be believed. These truths of faith also 
are dead with the man who is in evil, but living 
with the man who is in good. The reason is, 
because the man who is in good not only does 
well from the will, but also thinks well from the 
understanding, — not merely before the world, 
but also before himself when he is alone. It is 
otherwise with him who is in evil. 

48. It is said that these truths appear to be of 
faith only ; but the thought of the understanding 
derives its exUtere from the love of the will, 
which is the esse of the thought in the under- 
standing, as was said above (n. 43). For what- 
ever any one wills from love, that he wills to do, 
wills to think, wills to understand, and wills to 
speak ; or, — which is the same thing, — what any 
one loves from the will, that he loves to do, loves 
to think, loves to understand, and loves to speak. 
It is to be added that when a man shuns evil as 
sin, then he is in the Lord, as was shown above, 
and the Lord operates all things. To those 
therefore who asked Him, what they should do, 
that they might work the works of Ood, the Lord 
said, " This is the work of Qod, that ye believe on 
Him whom He hath sen^* (John vi. 28, 29). To 
believe on the Lord, is not only to think that 
He is, but also to do His worda, aa Ha ^\s&^V^^st<^ 
te&ches. 



whence the spiritual princi 
EDgelB entered into the inl 
whereby they perceived thi 
uatuial or externEil of faitlfl 
or internal. Wherefore theyl 
that they had no faith ; an 
they had persuaded tliemsel 
thing is BO, for whatever rea 
or have faith. But it waa m 
wise with the &ith of those v 
SO. From these coosiderai 
what spiritual taith is, and w 
not apiritual ; that spiritual 
who do not commit sins; {• 
commit ains do good, not ft 
from the Lurd," and by fait 
Faith with them is truth, 
teaches in John : " Thit U 
light it come into the vxirld, i 



FOE THE KEW JERCSALEM. 47 

51. What haa been said thus far ie confirmed 
by the following passages from the Word : " A 
good man, out of the good freMfure of his heart, 
bfingeth forth, l/iat wAieU is good; and an im! man, 
of the evil Ireature of his heart, bringeth forth 
\hai which ii evil; for of the abundant:* of the 
•I, the mouth »peateih" (Luke yi. 4S; Matt, 
35). Bythe heart in the Word is meant the 
will of man ; and hecauae from thence man thin^ 
and speaks, it is said, out of the abundance of 
the heart the mouth spealceth. " A'ot that which 
goeth into tht mouth defileth a man, but that ivhieh 
wmeth out of the mouth, this defileth the man.... 
Those thingi which proceed out of the mouth come 
Jorth from the heart, and they defile the man" 
(Matt. XV. 11, IS). By the heart here uho is 
ineRot the will. Jesus said of the woman who 
cashed His feet with ointment, " i/er gine are 
JoTffiven; for f he loved much;" and afterwards He 
Klid, " Thy faith liath laved the^' {Luke vii, 47- 
60) ; from which it is evident, that when sins are 
remitted, that is, when they are not, faith eaves. 
Tijat Ihey are called sons of God, and bom of 
God, who are not in the proprium of their own 
will, and thence not in the proprium of their own 
underatandiog, — that is, who'are not in evil and 
thence in falsity, — and that these are they who 
believe on the Lord, He Himself teaches in John 
i. 12, 13 ; which passage may be seen explained 
ftlKve (n, 17). 
53. From these conadetaXioTO. tVe. «i-Q'A»a«.t 
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follows, that there is with ma 
trutli more than tliere is of good 
griiin of faith more tiian there is ol 
is the thought in the understand in; 
is so; hut not the aclfnowledgni' 
faith, unless there be consent in tb 
faith and life walk on with equal 
these observatious it is now eviden 
as any one ehttna evilH aa sina 
is spiritual. 

VI. 



53. What nation in the whole a 
know that it is evil to steal, to cont 
to commit murder, and to hear f 
If the nations did not know these \i 
hiwB prohibit sucli evils, tiioy wouli 
structioD ; for a society, commonwe 
dom, without these laws, would peril 
conceive that the laraelitieli nalion 
all others, so senseless that they ( 
tUst Ibese things are evil? One I 
wonder wby these laws, universal 
tlie earth, were ao miraculously pp 
Jehovah Himself from HountSint 
They were tliua miraculously pron 
t bey might know thai iheae law* 
arU »ad moitd laws, but alao*)^ 
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t» act contrary to tbeiti is oot only t( 
it ft fellow-citizen and against society, buj 
siao to sin against Grod. Tlierelbre, by tbeii 
unnlg&tion from Mount Binai by Jehuval^ 
me tawa were made laws of religion. For iM 
evident tbat wb»t«ver Jehovah God i 
that it may be a in 
nligiou; and that it is to he done fat I 

I's sake, that he may be savedia 

M. These laws were so holy that notliing iq 

s holy ; — because they were the firet-fruiti 

Word, nnd thence the first-fruiia of 1 

lurch which was about to be estiibliahed by thi 

with the people of Israel ; and because, ill 

brief Bummary, they were the comples of ull 

of religion, by which conjunction is ef- 

of the Lord with man, and of man with 

Lorf. 

i. That they were raost holy is evident frai 
bet that Jehovah Himself, that is, the Lonil 
Upon Mount Sinui in Are. and t 
aud tbence promulgated them with tfai 
roice; and that, for three days the peopi 
themselves to see and hear; tlial l' 
was fenced about, lest any o 
and die ; that neither the priests n 
elders were to come near, hut Moses onl}rirf 
t Umh luws were written by the liiiger of Qoi 
wo tables of stone ; that the face of Moi 
ine vben he brought them down n«>cond tint 
; that they wtcc tU!t«rHM 
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deposited in the ark, and the ark in the 
the tabernacle, — and tliat over the arkm 
the mercy-seat, and upon thia cherubim of 
that this was the most holy thing of their ch 
and was called the H0I7 of Holies ; that W\ 
the vail, within which was this Holy of B 
were arranged the things which represent* 
holy things of heaven and the church, — H 
were the candlestick with the seven lain 
gold, the golden altar of inceose, and the 
overlaid with gold on which was the brai 
faces ; with the curtains of tine linen, purpli 
Bcarlet round about. The sacredneaa c 
whole tabernacle was from nothing else h 
law which, was in the art. On account e 
holiness of the tabernacle, from the law £ 
ark, the whole people of Ii^raol, by c 
encamped around it, in order according to 
tribes, and marched in order alter it; and tl 
there was over it a cloud by day, and a lire 
night. On account of the holiness of this li 
and the presence of the Lord therein, the^ 
tslked with Moses between the cbenibis^ 
the mercy -seat ; and the ark was called JelM 
There ; moreover it was not lawliil for Asn 
mter within the vail, except with sacrifice! 
InceiiBe. Because this law was the holiness t 
of ihe Church, therefore the ark was hrou( 
David into Zion ; and was afterwards pla< 
d0 midst of the temple at Jerusalem,' 
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presence in this law, aud around it, miracles 
were also wrought by the ark iu which the law 
~ wifHii contained; — as when the waters of Jordan 
^j were divided, and while the ark rested in the 
K_ midst, the people passed over ou dry ground; 
tits '^'i^o ^^ walla of Jericho fell down in couse- 
t [fc' queuce of ils being carried around thein ; when 
ij^ Dtigon, the god of the Fhilistiiies, fell down 
, J before it, and afterwards lay at the threshold of 
^lD the temple, with the head torn from its bodv , 
^3 *^^ when the Bethtthemites were smitten on 
account of it, to the number of many thousands, 
besides other miracles. These were all solely 
Jrom the presence of the Lord in hia Ten Words, 
whicli are the com man d men ta of the Decalogue 
66. So great power and ao great holiness were 
in this law, also, because it was the complex of 
all things of religion ; for it consisted of two 
tables, of which one contains all things that are 
OD the part ui' God, aud the other all things iu a 
complex that are on the part of man. The pre- 
cepts of this law are therefore colled the Ten 
■Words. They are so called because the number 
ten signifies all. But how this law is the com- 
plex of all things of religion, will be seen in the 
following chapter. 

87. Because by means of this law there is cod- 
joDCtion of the Lord with man, and of man with 
the Lord, it is called the Covbsaxt, and the 
TEsnuOHX, — the Covenant becauaft \t. lys-aViS.-oa, 
and the Testimony because \t \jea'C\'&es.-, 'i'^^ »> 
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covenant signifies conjunction, iind a 
tlie teatificatioQ of it. It was on tht 
that these tables were tiro, one for th< 
the other for man. Conjuncti 
the Lord,— hut only when man doeath) 
which are written in his table. For 
continually present, and opera.tive, aa^ 
to enter; but it is for man'iu the exei^ 
freedom, which he boa from the hari 
the door. For Ke says, " Behold, I ifi 
door and knoci; if any man hear my 
opm the door, I will corru: in to him, ow 
with him, and he with ine" (Rev. iii. 20j 

58, In the other table, which is foi j 
not said that he should do this and I 
but that be should not do this and tit 
as, ThoH aha/t not kill; Thi/u slutlt 
iduUcry: Thoa shall not steal; Thou »i 

le tvitaets ; Tluin thalt niii eovet. 1 
\f because man cannot do any good 
rom himself; but when he doM d<4 
then he does good, not from himself, 
the Lord. That man is able to shul 
of himself, by the Lord's power if 1 
it, will be seen in the following pagea. 

59. What was stated above (n.55),i 
the promulgation, holiness, and pow 
law. may be found in the following pj 
tlio Worf. 

Tbat Jehovah descended upon Monj 
£Te; liiat then the mountain. amoVeA.' — 
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luid that there were thuaderings, ligfatninga 



I thick cloud, I 
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uipet, Ext 



lis. 16, 18; Deutiv. 11; 

That before the descent of Jehovah the p 
prepared and Banctified themselves foi 
d^6,Exod. xix. 10, 11, 15. 

That the mounUtin was fenced about, bo tl 
QO one might approach and draw r 
'foot of it, test he die; and tliat no 

its might come near, but Moses only, Em 
MX. 12, 13, 20-2S ; xxiv. 1, 2. 

The law, promulgnted from Mount SilU 
pxod. II. 2-17 ; Deut. v. 6-21. 

That this law was written npon t 
Mone, by the finger of God, Esod. mi. : 
»xxii. 15, 10; Deut. ii. 10. 

That when he brought these tables down 
llie mountoiu the second time the face of i 
■hone, Exod. ixxlv. 29-35. 

Tbatthetables were deposited in the ark, Exc 
SXT. IC; xl. 20; Deut. x. 5; 1 Kings v 

That over the ark was the mercy-seat, i 
upon this were played cherubim of gold, E 
XXV. 17-31. 

That the ark, with the mercy-seat and ches 
bim, formed the inmost of the tabernacle ; 
chat the golden candlestick, the golden alt 

use, and the table overlaid with g;old ( 
."Which was the bread of faces, formed the e: 
j)Brt of the tabernacle ', «.iii Cive ^«a v 
of &ae linea, purple and acaT\e\,, fc^ai*^ 
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t part ; Exod. xsv, 1 to the end ; 
1 to the end; il. 17-28. 

That the place where the ark w 
the Holy of Holies, Exod. xxvi. 33. 

That the whole people of Israel < 
around the habitation, in order accord 
their tribes, and marched in order i 
Numbera ii. 1 to the end. 

That then there was over the habitatjl 
clond by day, and a fire by night, Exod. 3 
Numb. ix. 15 to the end ; liv. 14 ; Deut. i 

That the Lord talked with Moses over the si 
between the cherubim, Exod. xxv. 22; Sim 



That on account of the law within it, I 
was called Jehovati-Tliere,— for when ths] 
went forward, Moses said, Ariie, Jekim 
when it rested. Return, Jehovah, Numb.^ 
36 ; and also 2 Sam. vi. 2 ; Psalm ci 

That on account of the holiness of thia I 
was not lawful for Aaron to enter withfq 
vail, except with sacriiiceB and with i 
Levit, xvi. a-14 and following. 

That the ark was brought by David intO'9 
with sacrlBcea and shoutings, 2 Sam. ^ 
and that then Uuah died, because he b 
it, verses 6, 7, of the same chapter. 

That the ark was placed in the mldit a 
temple of Jerusalem, where it constitute 
gaoctuary, 1 Kings vi. 19 and foUoiiiacfd 




That by the Lord's presence and power in the 
]aw which was in the ark, the waters of Jordiiu 
B divided; and while the ark rested in the 
iinidat, the people passed over on dry ground, 
i. 1-17 ;■ iv. 5-20. 
That the walls of Jericho fell down ij 
jnce of carrying the ark around them, Josh,.! 
. 1-30. 

That Dagon the god of the Philistines fell ti 
'Uie earth before the nrk, and afterwards lay ^i 
the threshold of the temple, with the head tont'l 
from ite body, 1 3am. v. 3, 4. 
' That OQ account of the ark the Bethshemits 
Rere amitten, to the number of ihany thoo* 
iB, 1 Sam. vi. l-J. 

». That the tables of atone on which tlie law 
a written were called the Tables of the Cove- 
)ant; that the ark, on accountof them, was called 
^^ e Ark of the Covenant ; and the law itself, the 
Covenant, ia taught in Kumb. x. 33 ; Deut. iy, 
", 23; V. 2,3; ix. 9; Josh. iii. 11; 1 Kings viil 
; Sev. si. 19 ; and in many other places, Tho . 
jon why the law was culled the covi 

a covenant signifies conjunction: it Sjifl 

flierefbre said of the Lord, that 3e shall be /or a I 

ihvtnrml to (he people (laaiah xlii. 6; : 

BSd He is called the Angel of the Covenant (Ma\iA 

L iii. I) ; and His blood, the blood of the Ooveiuml J 

28 ; Zech. is. 11 ; Esod, ssiv. 4-10)^r 

Wot tife Bame reason the Word U calWl. Hvr. Q 

tiarui Jfew Covenant. CiO^«d.o-'o-'*s.,n 
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over, are made for the sake of love 
of consociation, — and thus of con 
61. That the precepts of this 1. 
the Ten Words, appears from E» 
Dent. iv. 13; x. i* They ar 
cause the number ten aignifiea 
signify truths; tbr there were n 
Because the number ten signifie 
tains of the tabernacle were ten (I 
for the same reason the Lord s^ 
about to receive a kingdom called 
and gave titcm ten niinas to trai 
xix. 13); and therefore the Lot 
kingdom of the heavens to 
XXV. 1 ). For the same reasoi 
described a« having ten horns (Re' 
wise the beast coming up out of 
xiii. 1) ; and also aoother beast (B 
as well as the beast in Daniel (i 
The like is signified by ten in I> 
Zech. riii. 28; and eleewhere. H« 
(tithes), hj which is signiSed so 
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vir. 

tlTBDEBS, ADULTEKIES, THEFTS, ANB I 
'■WITNEBS, OF EVERY KIN», WITH THE LUffl 
■ AFTER THEM, ARE EVILS WK 
6HUX5IED ASSINB. 

r is known, that ths law of S 
inritten upon two tables; and that the fir^t tabU 
^^Dutsiiu those thioga which relate to God, i 

jnd, those which relate to man. ThatJ 
Ilia first table cotttnins all things which relate bli^ 
God, and the secoad, all that relate to niaa, does ' 
flOt Appear in the letter. Yet all these things 
I therein ; and therefore they are called the 
n Words, — by which are signified all truths 
&B complex. See above (n. 61). But hoirj 
tt &eee things are therein caunot be explai 
1 a few words ; it may, however, be comprs 
ended from what was adduced in the Doctkihi 

JOHCBBHTNG THE SaORED SCRIPTtlRE, n. 67j« 

irhich nee. Hence it is that it ia said, murdenj^ 

lulteriea, tliefta, and false witness, of ev 
[kind. 

63. A religious persuasion has prevailed, t 
DDe can fulfil the law ; — and the law is, nob 
rill, not to commit adultery, not to steal, t 
to bear false witness, Every cUvVa.'Q.^i^cju&S 
1 caa fulfil theae ptecepta ol >!;&.% \a,'« ■oaw 
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I ^uirementa of civil and moral life; but that 
can fulfil them from spiritual life this persuasio 

I denies. It foUowa from this that he la to abstiu 
from doing these evils, merely to avoid puniat 
menta and losses in the world, and not to avoi 
punishmeats and losses after he has left lb 
world. Hence it is that the man with whoi 
the above religious persuasion prevails think 
these evila lawful before God, but unlawful b( 
fore the world. On account of this thoughl 
from this his religion, the man remaius in th 
lost of all these evila; and only refrains froi 
doing them on account of the world. Such 
man therefore after death, although he had no 
committed murder, aduhery, theft, and false wil 
nesB, yet lusta to commit them ; and does ab 
commit them, when the external, which he ha 
in the world, is removed from him. Every lui 
remains with the man after death. Hence il ii 
that such persons act in uuity with hell, an 
cannot but have their portion with those wh 
are in hell. But another lot awaits those irb 
determine not to kill, to commit adulter?, t 
steal, and to bear false witness, because to d 
these things is against Ood. After si 
against these evils, they do not purpose t 
and so da not lusl to do them. Tbey ■ 
their heart that they are sins, in 
infernal and diabolical. These, after i 
when the external which they bad for tl 
u raoioved, act in unity wilh b^avea; 
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r cause they are iu the Lord, they are alao ad- ' 
tnitted into heaven. H 

64. It is a common maKim, in every religion, V 
that a man ought to examine himself, to do the ' 
work of repentaoce, and abstain from sins; and 
that if he does not, he is in a etate of coademna- 
tion. That this is common to every religion, 
may be seen above {n. 4-8). It ia also common 
3 whole Christian world to teach the Deca- 
logue, and thereby to initiate children into the 
Obristian religion : for it ia in the hands of all 
youns children. Their parents and masters 
themselves tell them, that to do the evils therein 
forbidden ia to sin against Qod; indeed, while 
they are talking with the children, they under- 
fltand no otherwise. Who may not wonder that 
the same persona, and also the children when 
they become adults, — think they are not under 
this law, and that they cannot do the things pre- 
Kribed in this law! Can there be any other 
reason why they learn thus to think, than that 
they love evils, and hence the falsities which 
fevor them? These therefore are they who do 
not make the precepts of the Decalogue precepts 
eligion. That the same live without relig- 
ion, will be seen in the Doctkixe coscERNrtrs 

PAITH. 

. Among all the nations on eflrth, with 
whom there is any religion, there are precepts 
Bimilar lo those in the Deiia\ij?,VL.«\ loA. ^^.V&^s 
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Bared; and nil who do not live thi 
sense of religions duty, are condemB 
who thus live them, being instructed 
..by the angelij, receive truths, and ai 
Lord. The reason ia, becauee 
la as Bins, and hence are in good^ 
ive* truth, and from the desire of 
was shown above (n. 32-41)^ 
meant by the Lord's words to the J) 
hiagdom of Qod shall be taken from yoti 
to a nation bringing forfU lAe frails then 
zxi, 43) ; and also by these words; 
Lord of the viitej/ard cometh,.„3t wiW 
^cked, and will let out Hit vinej/ar^ 
huAandmxa, who thall render Mm 
their seaton" (Matt. x». 40, 41); an^ 
" / taij unto you, that many ehail < 
eatl and tlie we»t, and from the north 
and »haU tit ttown in the kingdom qf ^ 
loni of the kingdom ghall be eait emi 
darikneu" (Mntl, viii. 11, 12 ; Luke id 
6U. We read iu Mark, that a certat 
came to Juaus, and asked Him wh«t.i 
do to iaherit eternal life? To wboi 
plied, " Thou knoiBett the cnmmandm 
ihall not eommit adiillerij ; thou thai 
thou thali nut Mral ; thou nhalt not bei 
Httt ;ji^Taud not ; honor thff father 
Me amwering laid, All tkcte have II 
^t/h. Jaui looked upon him and lout 
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3 

the pSmfVK^^ 



whaltOfPer ihoa haiC, and give to the f 

tAou »lMUt have Ireatnre in heaven ; and eomt, tmhe 

leorou, and follow m^' (s. 17-22). It is said 
tbftt Jeaua loved him ; this was because he said 
that he bad kept (he commandments frein his 
youth. But because be lacted three things, — 
which were, that he had not removed his heart 
from riches, that he bad not fought against his 
lusts, and that he had not yet aclcnowledged the 
Lord to be God,— therefore the Lord said, that 
he should Bell all that be had, by which is meant, 
that he should remove hia heart from riches i 
that he should take up the cross, by which is 
meant, that be should fight againtit hid lusts ; 
and that he should follow Him, by which is 

It, that he should acknowledge the Lord to 
be GJod." For no one can shun evils as sins, 
unlesa he acknowledge the Lord, and go to Him ; 
and unless be fight against evils, and so put away 
~ ~i lusts. But more will be said of these things 
the chapter concerning combats against evils. 



(Tho Lord spoke thwe, ue Ha 
eorraapDndeneea.) SeeDocTRiHK i 
ScklFTCRE, n. IT. 



ttO fAS AS AHY ONE SHUNS MUKDERB, OF EV] 
KIND, A3 filNB, HE HAS I^VB TOWAHDSa 
NEIOHBOK. 

67. By murdera of every kind are meant alio 
every kind of enmity, liatred, and revenge, wliicb 
breathe the spirit of murder; for in these niurdet 
lies concealed, iis fire in wood heneath the aslim. 



Infernnl fire is nothing eli 
expressions to be inflamed ' 
with revenge. These are mt 
Bense. But in the spiritual ^ 
meant all modes of killing 
■ouls of men; whieli are va 
And, in the supreme sense, 



id hence 
ith anger, to bum 
jera in the natural 
nse by murders are 
.nd destroying the 
uus and manifold, 
by murder is meant 



to bear hatred towards the Lord. Theae ihrM 
kinds of murders make one, and cohere ; for 
whoever degirea the murder of a man's body in 
the ivotld, desires also the murder of his Mini 
aller death ; and he desires the murder of the 
Lord, — for he burns with anger against Him, 
Rnd wills to put out His name. 

68. Tliese kinds of murder lie iuu-ardly con- 
Cealeil in man from his birth; but oven froto 
infancy he learns to cover them over with a 
^ of civility and morality,— which he inuat 
put on among meu in the world, — and, so 
Jong heaor or gnin, he U vanabbA 






appear. This becomes man'H exMrnal, while 
those are Lis internal. Such ia mao in himself. 
Sow, as he lays a^ide the external with the body 
when he dies, and retains the int«riial, it 
dent what n devil he would be unle^e he 
reformed. 

9. Since the kinds of murders above 
tioned lie inwardly concealed iu man, a 
been said, from his birth, and at the same time 
thefts of every kind, and false witness of every 
kind, with their lusts, — of which something will 
be said below,— it is evident, that unless the 
Lord had provided the means of reformation, 
a could not but eternally perish. The means 
of reformatiou which the Lord has provided are 
these: — That man is born in mere ignorance; 
that while an infant he is kept in a state of ex- 
ternal innocence; a little afler, in a state of 
external charity; and then in a state of external 
fiiendahip ; — but as he comes into the exercise 
of thought from his own understanding, he is 
kept in a certain freedom of acting according to 
leasOQ. This is the state which was described 
above;* and Che description shall be here re- 
peated, on account of what follows. 

"While man is in the world, he is in tht 
-nudst between hell and heaven; beneath is hell; 
,aad, above is heaven. And then he is kept in 
flwedom to turn himself either lo bell 

tJ!rO[,JJ. BeftalMiii.^U-2!l,ii\ia'o.>JiM6V 
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heaven ; if he turns himself tn hell, 
himself frnm heaven ; on the other hi 
turns himself to heHven, he averts hin 
heil. Or, what is bhe xainti, while he 
world, man is in the midst between ' 
And the devil, and is kept in freedoi 
himself either ta the one or U> the otl 
turns himself W the devil, he averts hin 
the Lord ; but if he turna himself to tiu 
averts himaelf from the devil. Or, w 
same, while man lives in the world, ie 
midst between evil and ffwd, and is kej 
dom t« turn himself either to the out 
if be turns himself to evil, he a1 
If from good; but if he turns himsel 
averts himself from evil." 

70. Mow, as evil and good are two ' 
■precisely as are heaven and hell, or 

and the Lord, — it follows, that if a M 
evil OS sin, he comes into the good that I 
to the evil. The good opposite to th6 
1b understood by murder, is the good' 
boriy love. I 

71. Since thia good and thatevil arel 
itfollows that the latter is removed by tl 
Two opposites cannot exist together; I 
and hell cannot exist together. If | 
together, tliere would be the lukewam 
which it is thus written in the Revel 

Jatrtu Mat ekou art nexlheT enld nor hot 



otb 
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1, and neither cold nor hot^ I will spue thee 
f my moutK^ (iii. 15, 16). 

When a man is no longer in the evil of 
ier, but in the good of love towards the 
[ibor, then whatever he does is a good of 
love; consequently it is a good work. A 
t who is in that good, as ofken as he teaches 
leads, does a good work, because he acts 
the love of saving souls. A magistrate who 
that good, as often as he decides and judges, 
a good work, because he acts from the love 
jing for his country, for society, and for his 
w-citizens. A merchant, likewise, if he be 
lat good, every one of his transactions is a 
. work. There is in him the love of the 
hbor,— and his country, society, his fellow- 
ens, and also his servants are the neighbor, 
se welfare he considers together with his 
A laborer, also, who is in that good, works 
iiilly under its influence, for others as for 
}elf, fearing his neighbor's loss as his own. 
'i their deeds are good works is because so 
& any one shuns evil he does good, according 
le general law above stated (n. 21) ; and he 
shuns evil as sin, does good, not from him- 
but from the Lord (n. 18-31). It is the 
opposite with him who does not regard 
3 kinds of murder — enmities, hatreds, re- 
;e, and the like, — as sins ; whether he be a 
jt, a magistrate, a xxv^T^iWxa, qt ^X'^'swst^ 
:ever he does ia not. a ^oo^^o^-*^'^^''^'^'^ 
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his every work partakes of the evil thai 
him. For it ia hia inlernul that prod< 
external may be good, but ooly for o 
for himself. 

7i The Lord teaches the good of lorn 
placea in the Word. And especially 
teach it, by the reconciliation with thei 
in Matthew : " If thov, bring thy g^t m 
and there remembereil t/iaf thy brother I 
agaimt thee, learn there thy gift befora- 
'and go thy imy ; Jint be reconciled to ik 
and then come and offer thy gift. And 
good-utiil wilh thine adveriary, whilH I 
the tnay with him ; leel the advertary d 
to the judge, and the judge deliver t 
officer, and thou be eaet into prieon. Vit 
unto thee, thou thalt not come oul theneel 
host paid the ■ulierinost farthing" (v. Bft 
be reconciled ta a brother is to shul 
hatred, aod revenge ; that it is to HhuQ 
BiDi is evident. The Lord also teacht 
thew, " AU things Khatnori'tr ye tnoultt' 
ihould do to you, do ye eren to to them ; { 
laitt and the propheti" (vli. 12) ; iJial 1| 
should not do evil. And m>, <Tei|uea^ 
places. The Ixird aUo ti^auhee, that M 
raaUly angry with a brutbei, 
and 10 account him an euem;, 
¥. 21, 22), 



lei, or ihvj 



FOR THE NEW JERUSALEM. 67 



IX. 

FAR AS ANY ONE SHUNS ADULTERIES OF 
ERY KIND AS SINS, HE LOVES CHASTITY. 

t. To commit adultery, in the sixth com- 
idment of the decalogue, in the natural 
e, means not only to commit fornication, 
also to do obscene acts, to speak lascivious 
is, and to think unclean thoughts. But in 
spiritual sense, to commit adultery means to 
Iterate the goods of the Word, and to falsify 
ruths. And in the supreme sense, to commit 
Itery means to deny the divinity of the Lord, 
to profane the Word. These are adulteries 
jvery kind. The natural man may know 
1 rational light, that to commit adultery 
ns also to do obscene acts, to speak lascivi- 
words, and to think unclean thoughts ; but 
loes not know, that to commit adultery also 
ns to adulterate the goods of the Word, and 
ilsiiy its truths ; and still less that it means 
leny the divinity of the Lord, and to pro- 
! the Word. Hence he does not know, that 
Itery is so great an evil that it may be called 
»olism itself; for whoever is in natural 
Itery is also in spiritual adultery, and vice 
i. That this is so will be shown in a little 
lial work on MAR.B.iA.Qt^. ^xxX. ^Xv^e^ ^V^ ^^ 
regard adulteries aa sv.xia/\xi i^^^ ^\AX>^s 
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adulteries of c 



are, at the same 
kind. 

75. Tha,t so far as any one ehung adultery 
loves marriage, or what is the same, eo ftu 
any one ahiina the lasciviousness of adull 
loves the chastity of marriage, is hecai 
laauiviousQesa of adultery and tlie chaati) 
marriage are two opposites ; so far thereic 
man is not in the one he ia in the other, 
altogether as was said above, 

76. No one tan know what the chasi 
marriage is but he who ahuna the laaciviDun 
of adultery as sin. A man may know that 
which he is ; but lie cannot know that in wh 
he is aot. If he know any thing in which hi 
not, by description, or from thought, he still oj 
knows it as iu thesLade,and doubt inheres ; tl 
he does not see it in the light, and free from 1 
certainty, an when he ia in it. This, tberefci 
is to know; but tliat is to know and not km 
The truth is, that the laseiviouBnesa of adult 
and the cbastity of marriage are to each 
altogether aa bell and heaven ; and tlutf 
laaviviousaesa of adultery makes hell witb,j 
a;id the chastity of marriage makes heaven 
him. But the chastity of marriage abldMi 
with him who shuns the lasciviousness of i 
Uiry aajin.* , 

m these considerations it may be, 
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eluded and seen, without a doubt, whether a 
man is a Christian or not ; yea, whether or not 
he has any religion. He who does not regard 
adulteries as sins, in faith and life, is not a 
Christian; nor has he any religion. But, on 
the other hand, he who shuns adulteries as sins, 
especially if on that account he is averse to them, 
and still more he who abominates them on that 
account, has religion; and if he be in the 
Christian church, he is a Christian. But of 
these things more will be said in the little work 
on Marriage. In the mean time see what is 
said on the subject in the work on Heaven and 
Hell (n. 366-386). 

78. That to commit adultery means also to do 
obscene acts, to speak lascivious words, and to 
think unclean thoughts, is evident from the 
Lord's words in Matthew : " Ye have heard that 
it was said to them of old time, Thou shalt not 
commit adultery ; but I say unto you, thM whoso- 
ever looketh on a woman to lust after her, hath 
committed adultery with her already in his hearV^ 
(v. 27, 28). 

79. That in the spiritual sense to commit 
adultery means to adulterate the good of the 
Word, and to falsify its truth, is evident from 
these passages : " Bahylon.„hath made all nations 
drink of the wine of her fornication^^ (Rev. xiv. 
8). The angel said, "/ will show thee the judg- 
ment of the great whore tFiat %xttel"h. u^pwv. itva-tv^ 
waters J with whom the fcinga oj tKe eaxlU Uo?o<i e«f«v.- 




70 THE DOCTEINE OF LIFE 

milted forniaaiion" (Bev. xvii. 1, 2). i 
tbin» have drank oj the vAne of the url 
fornieaiion, and tkt tings of the earlh'^ 
imtted fornieaiion with her" (Rev. XTiii, 
hath judged the great whore, which dldt 
earth tcith her fornication (Ber. xix. 2] 
catioLi is spokea of concerning Bab^ loi 
by Babylon they are meant who nx 
themselves the divine power of the £ 
profane the Word by adulterating and J 
it ; therefore Babylon is also called " th^ 
fornieaiion» and abrminationi of the taut 
xvii, 5). The aame is signified by whi 
the prophets. Aa in Jeremiah: "/ Aa 
ike prophet* of Jerum/em a horrible §ti^ 
fhfj/ eomtnil adultery and walk in fid 
U). And in Esekiel : " Tmo wmm, (j 
ten of otn mother, eomnitted whoredomi 
they eommUted whoredom in their y^ 
oummitiM whoredom undo" me; andtfi^ 
her Itvera, on the Aat'jriant her tteigi 
btttowed her ishoreiUimt upon lltem;...y{ 
took not her whoredom* in Egijpt,.,^ 
corrupted her love more than the formoi 
ttthnredotm were more than the wheredB 
eiiltr: nke increaiied her whoredomi, nhit 
Chalileaju ; the wni of Babel oame to -t 
bed of love, and defiled her b<J their U 
[xxiii. 2-lT). These words relate to U 
itish and the Jewish, chureh, whtclv,i 
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whoredoms are meant the adulterations and 
falsifications of the Word ; and as in the Word 
Egypt signifies science, Assyria reasoning, Chal- 
dea the profanation of truth, and Bahylon the 
profanation of good, therefore it is said that they 
committed whoredom with them. The same is 
said in Ezekiel of Jerusalem, by which is signi- 
fied the church as to doctrine : *'Thou didst trmt 
in thy beauty, and didst commit whoredom because 
of thy renown^ 90 thai thou pouredst out thy whore- 
doms on every one that passed by„..Thou hast 
committed whoredom with the sons of Egypt thy 
neighbors, great of flesh, and hast multiplied thy 
whoredom,,,. Thou hast committed whoredom with 
the sons of Asher ; when thou wast not satisfied 
with those with whom thou didst commit whoredom, 
thou didst multiply thy whoredom even to Chaldea, 
the land of merchandise. An adulterous woman 
hath received strangers instead of her husband ; all 
give a reward to their whores, but thou hast given 
rewards to all thy lovers, that they may come to thee 
in thy circuit for thy whoredoms. Wherefore, 
harlot, hear the Word of Jehovah** (xvi. 15, 26, 
28, 29, 32, 33, 35). That the church is meant by 
Jerusalem may be seen in the Doctrine con- 
CERNINO THE LoRD (n. 62, 63). Whoredoms 
have the same signification in Isaiah xxiii. 17, 
18 ; Ivii. 8 ; in Jeremiah iii. 2, 6, 8, 9 ; v. 7 ; xiii. 
27 ; xxix. 28 ; in Micah i. 7 ; in Nahum iii. 4 ; in 
Hosea iv. 10, 11 ; in Levit xx. 5 *, in NvKS!J;i^T3i."sx?^ , 
85; XV. 39; and in other p\wie»» 0\i. ^^^^xi»5^* ^*^ 




this signification the Jenith nation m 
by the Lord " an adtilfeiimg gerta^ation" [i 
89; ivi. 4; Mark vili. 38). 



I 



I. To Htea.1, in the natural senae, 
only to commit llietl and robbery, bnt' 
defraud, and under any pretence to tak 
the goods of another. But in the epiritud 
to steal means to deprive another of tl 
of Ilia faith, and of Che goods of bh 
And in the supreme sense, to steal meanV 
11 way from the Lord that which is His, ai 
ute it to one's self, and thus to claim Ti| 
neas and merit. These are thefts of ever] 
and tliey also make one, as do adulteries t 
kind, and murders of every kind, spa 
above. That they make one, is, hecal 
kind is involved in the other. 

81. The evil of theft enters more dee] 
n man than any other evil, because 
joined with canning and deceit ; and cii 
deceit insinuate themselves even into the 1^ 
mind of a man, wherein is hia thought K 
iindeMand'mg. That man has a spiriioi 
'Uid a uatur&i mind wil\ be seen \i«\o'h 
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2, The reaaoQ why so tax as any on 
theit as sm he loves sincerity, is that theft is also 
fraud, and fraud and sincerity dre two opposites ; 
fio fax, therefore, as one ie not in fraud, he is in 
aincerity. 

83. By sincerity is also meant integrity, juBtiee, 
fidelity, and uprightne'^. A man cannot of him- 
self be in these virtues, so that be loves them from 
and for the sake of them ; but whoever shuns 
fraud, cunuing, and deceit, as Bins, he is thus in 
them, not from himself but from the Lord, as 
was shown above (n. 18-31). It is so with the 
priest, the magistrate, the judge, the merchant, 
the laborer, and with every one, in his office and 
in his employment. 

8t This the Word teaches in many places; 
£rom which the following passages are adduced ; 
" J9e that walketk in righteowmeu and epcaieth 
right things ; he that dapieetA opprsieioru for 
gain, that thakelh hi» handffrom holding a bribe; 
thai itoppttk hi» eo.r% from the hearing oj bloodn, 
and thu/telh hi$ eye» /rom teeing evil; he nhall 
dvellon high" (Isaiah xxsiii. 16, 18). " Jeho- 
vah, who »}uiU abide in thy tabernacU, who tholl 
tU in the mouiitai^i of thy holintatf He that 
walketh uprightly and ihe/h righteotntnees ;...he 
that baekbUelh not with hi> tongue, nor doeih evil 
ia Am naghhor" (Psalm xv. 1-3). " Aline eyet 
tludl be upon the faithfid of the land, that they 
I via]/ dwell with me; he that mtlieth in the Miaij a^ 
at t^ght, he shall senje we. He lluiJ. -aurtVW* 



~ of iniquity" (Psalm ci. 6-8)H 
Th&t if R man be not i: 
faithful, and upright, he is 
unfaithftil, and without i 
teaches in theae words : " 
neat ahall exceed Ihe righteottgM 
Pharinei, ye thall not enter t'r 
heaven^' (Matt. v. 20). By] 
exceeds the righteousness i 
Phariseea is meant interior 
which the man is who is ii 
such a man Is in the Lord. 
teaches in John ; " The glar% 
me I have ffiv^i tliem, thai Ihei 
tor ore on* ,' / in them, and <h 
may be per/eci in one ;...and t 
with thou ha*t loved me mag i 
/Acti" (xvii. 22, 23. 26). Froi 
t they are perfect when tl 




wherein ia liia tliought with the ur 
Boinethiag shall now be said, therefore, c 
ing the mind oI' man. That his understanding 
Bnd will together conBtitute the mind of man 
ttMy be Been above (n. 43). 

S, Man has a natural mind and a spiritual 

mind; the natural mind is beneath, and the 

' Bpiritu&l mind is above ; the natural miud is the 

I mind of his world, and tbe apiritual mind is Ihe 

I mind of his heaven.* The natural miod may be 

called the animal mind, and the spiritual mind 

th« human mind. By this fact indeed, that he 

a spiritual miod, man ia diBtiDguiahed from 

on animal. By means of this he ia capable of 

being in heuTen while he ia in the world. It is 

by means of this alBO that man lives after death. 

Aa to bia understanding a man may be in his 

I .ipiritual mind, and thence in heaven ; but he 

IjCannot be in his spiritual mind and thence in 

Blieaven aa to tJie will, uniesa he shuns evils as 

Bains. And if he be not in heaven as to the will 

ftftlao, be still is not in heaven ; for the will draws 

r tbe understanding downwards, and causes it to 

, be equally natural and animal with itself. 

■ *It tiia a (lootrioe uuong the anuieut jihiloaophari, 
Kflmt a auat ii b. mici-orotm, oT little wurld; in nhidh tbe 
Kgrettt world ia pgrlrsjed in miniaturs, Tbm, aa in the 
l^ent world there ia an inff>ird ur ipiritnal nurld, nod an ' 
F' bnlwnrJ ar outiiral wurlii, sg it is with the little norld af | 

I. Aekno, sud iiis outward oc nulutil ^w,\» i™\\?AVi*.-"«*&- 
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Han may be compared to a garden, thfl 
Btanding to IJght, and the wiU to heut, , 
winter time a garden is in ligiit and no^ 
same time in heat ; but in the time of j 
it is in light and heat together. Andi 
sum who is only in the light of the undM 
ing is like a garden in the time of viat 
he who is in the light of the understaodi 
at the same time in the warmth of tlu 
like a garden in time of summer. Mt 
the undeTatauding h wise from apiritiut 
and the will loves from fipiriCual heat ; 
ual light is Divine Wisdom, and spirittu^ 
Divine Love. 

So long as a man does not shun evila,! 
the lusts of evils obstruct the interiom 
natural mind on the part of the wiil,-t 
are aa a thick veil there, and like a blad 
beneath the spiritual mind,— and pre 
being opened. But as sooa as a ma: 
SB Bins, the Lord Sows in from heaven, i 
moves the veil, and disperses the ( 
opens the spiritual mind, and thus 
him into heaven. * 

So long as the lusts of evils obstnid; 
HUd, the interiors of the natural mind, I 
in hell ; but aa soon as these lu.>!t3 an 
by the Lord the man is in heaven. 
long as the luslji of eviU obstruct the i 
of the natural mind he is a natural i 
amtooa as these lusts are diapenei \t3 1 
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i a spiritual man. And again, bo loDg a 
the lasts of evils obatnict the interiora of the 
natural mind a man is an animal,— difTe ring only 
Q that he has ability to think and speak, even 
of such things as he does not see with his eyes, 
vhich he derives from the faculty of elevating 
the understanding into the light of heaven ; but 
iDQ as these lusts are dispersed by the Lord 
nan is a man, because he then thinks truth in 
Misunderstanding, irom good in the nill. Lastly, 
BO long as the lusts of evils obstruct the interiora 
'Of the natural mind a man is like a, garden in 
the time of winter ; but as soon aa these lusts 
are dispersed by the Lord he is like a. garden 
the time of summer. 

The conjunction of the will and the undei^ 
standing in man is meant in the Word by (ft<e 
'Aoorf and toul, and by the heart and spirit. 
Vhere it is said, that God should be loved y^i 
ijtll the heart, and with all the soul [Matt, ixi^, 
■87) ; and that Ood will give a new heart, and & 
sew spirit (Ezek. li. 19; xssvi. 26, 27). By 
the heart is meant the will and its love ; and by 
the soul and spirit, the understanding and its 
wudom. 




87. To bear false witness, in the ni 
means not only to give false testimon] 
to lie, and to defame. In the Bpiritu« 
bear false witness means, to aay and t^ 
tliat falsity is truth, and that evil is^ 
vice verid. And in the supreme aeoa 
false witness means to blaspheme the 
" e Word. These are false witness IaJ 

id sense. That they make one witl^ 
who testifies falsely, lies, and deftuneij 
r from what was said in the DoCTfl 
CSaNIMQ THE SACKED SCBIFTURE (^ 

and n. 57) reapectiug the threefold - 
that is contained in the Word. 

SS. As falsehood and truth are twoi 
it follows that so Alt as any one shun«| 
a he loves truth. 

. So far as soy one loves truth hft^ 

7 it, and is aflected in heart whi 

lor does any other attain to wia4 

o far OS he loves to do the truth he j 

if the pleasantness of the light in wbia 

It is the BKRie in the case of the ot) 

Utherto spoken of; as Mitb t^ial. oE 
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evert- kind';- ■ 



justice with liim who shuns thefts of every Itind';- 
chaatity and purity with him who ohuns adul- 
teries of every kiud, and love and charity with 
him who shuns murders of every kind, and ao 
on. Bat he who is in their opposites knows 
nothing of them, although every thing is in them. 
90. It is truth which is meant by seed in the 
field, of whicli the Lord thus speaks: "A iower 
umf forth to low, and aa he sowed some fell «pm 
the way, and it v>aa trodden down, and the fowls 
af Acoiwn d^mured it; and some fell upon stony 
piaee», and as soon as it was apruny up, becaase it 
had no root it vrifhered away ; and some fell among 
thorru, and the thorns sprang itp with it and choked 
itf and other fell upon good ground, and sprang 
vp, and bare mangold frutf (Luke viii. 6-8; 
JUatt. xiii. a-S ; Mark iv. 3-8). The sower here 
IB tbe Lord, and the seed is His Word, thus 
tmth ; the seed upon the way is with those who 
do not care about truth ; the seed upon slony 
places is with those who are concerned about 
truth, but not for its own sake, thus not in- 
teriorly ; the seed among thorns is with those 
who are in the lusts of evil ; but the seed in good 
ground is with those who from the Lord love 
the truths which are in the Word, and from Him 
do them, and thus bear fruit. That these things 
are meant appears from the explanation of these 
words by the Lord [Matt, siii, 19-23 ; Mark iv. 
114-20; Luke viii. 11-15). It \% e,-j\4feo.\. s.-5tsw, 
tbfiM expoaitinns, that the tniOft o^ \)lv«"^ o^it^-i- 
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not take root with those who ha 
truth ; nor with thoae who love 
and not inwardly ; nor with thoi 
lusts of evil; bnt with those in 
of evil have been dispersed b^ i 
these, the seed, tliat is the trui 
their spiritual mind; concerning 
n. 86, at the end. 

ealvation conaiats in believing & 
the church teaches; and thai il 
Id doing the precepts of the dc 
are, not to kill, not to commit 
Bteal, not to hear false witneea, 1 
and in the extended sense. F 
works are not regarded bj God^ 
in &ct, ao far an any one is in 
vitiiout faith, — as may be seen i 
OoDBult your reason, and consil 
murderer, adulterer, thief, and< 
long as he is in the lust of thea 
faith ; and then, whether the lutit^ 
be otherwise dispersed than by ' 
them, because they are eius, thai 
are infernal and diabolical. Wl 
Buppoees that the way to be sa' 
tbia or that which the churuh 
Btitl of such a character, caund 
— according lo the words of th«*i 
vij. 26. Such a church is thus 4 
muUt: " Stand in Iht gaU qf ii» 
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and proelaim there thi» word ;.„ TTtua eaith Jehovah 
Iff Sitttt, the God of Israel, Render your ways and 
youf worii good ;... Tiiist ye not in the word* nf a 
lie, tt^mg, T/ie tesnplf oj Jehovah, the temple of 
Jiekovah, the temple of Jehonah, are these.... Will ye 
tttal, marder, and commit adultery, and swear by 
a liey..aiid eome and stand before me in thU house, 
which is called by my name, and say, We are de- 
(hxred,...'while ye do these abominations f 
house become a den nf robbers f... Yei J, behold 4 
have seen, eaith Jehovah" (vii. 3-4, 9-11). 



iro ONE CAN BHTTN EVILS AS BISS, SO AS I 
WAEDLY TO HOLD THEiW iS AVERSION, 1 

92. EvBBY one may kuow from the Word, and 
I by dottrine I'rom the Word, that the proprium 
of man is evil from hia birth; and that hence it 
k tbat trom innate concupiscence he luTea evila, 
xsd is borne away into them,'~eo that he wills 
to leveage, to defraud, to defame, and to commit 
adultery. Andif he does not consider that these 
I eyilfl are sins, and on that account resist them, he 
does them as often as occasion presents itself and 
luB interest and reputation are not endangered. 
It Eb to be added, that if a man has no t:«,U<4v<:i^ 
lie does liiese things irom de\i^\A. 
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93. Since thii proprium of man conatitutea^ 

firetroot of bislife, it ia evident what sort of a t| 

|. a man would be if this root were not extirpate 

. and a new root irapianted. He would be a o 

I nipttree; of whicli it ia said, that it is to b6M 

[ down and cast into the fire (Matt. iii. 10; 

18). This root is not removed and a new «| 

imp1ant«d in its stead, unless a man regards t 

evils which conatitut* the root as ruii 

,| soul, and wills for that reason to put them »Mi 

I But BB they are of his proprium, and thenoeq 

' tightful, this is impossible except against 1 

: will, and with struggling, thus with combat. ' 

i 94. Every one who believes that there i»| 

hell and a heaven, and that heaven 

happiness, and hell eternal misery ; and who ii 

lieves that they who do evil go to hell, and Ij 

that do good, to heaven, is brought into oom 

I And he who combats acta from an interior p 

I ciple, and in opposition to the very lust vU{ 

constitutes the root of the evil ; for he who fl 

' aguittst anything does not will it, and to luat^ 

to will. Hence it is evident, tliattheroot of evil 

I can only be removed by comhat. 

95. In proportion, therefore, as any one fighH 
r against and thus removes evil, good succeeds in 
t; its place ; and to that degree from good he look) 
the evil in the face, and then sees that it it In* 
' fernal and horrible ; and because it is so be not 
' on/r sbua» it, but even holds it in aversion, uid 
■ aCJeagch sbotuiaates it. 
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96. The man who fights against evils cannot 
but fight as if from himself. For he who fighte 

as if from himself does not fight, but stands 
like an automaton, seeing nothing and doing 
nothing; and from evil he thinks oontinually in 
f&ror of evil, and not against it. But atill it 
ahould bo well known, that tho Lord alone fights 
in tD&n against evils, and that it only appears to 

an aa if he fought from tilmself; atid that 
tile Lord wilU that it should so a|)poar to man, 
BincQ without this appearance there could be no 
combtit, and thus no reformation. 

97. This combat is not grievous, except with 
those who have uuloosed every restraint upon 
tbeir lusts, and have purposely indulged them ; 
and Also with those who have obstinately rejected 
the boiy things of the Word and of the church. 
To others it is not grievous ; let them resist evlln 
in intention only once in a week, or twitie i 
month, and they will perceive a change. 

98. The ChriHtian church is called tlie cbuci^'n 
milttant; and it cannot he said to be militant 
except against the deril, thufi against evils, which 

from hell. The devil is hell. The tempta- 
tion which a man of the church undergoes i 
this combat, 

9. Combats againet evils, which s 
tiona, are treated of in many places in 
They are meant by these words of the Lord: 
" VerUy, /say unto you, Except a grain oj' Tiiiwat 
Jail into UtE ground and die, it obldrtli oXoitt,\.-ul. 



vilB 

i 

ich 
>ta- 

>pt^ 
^ori:^ 




if it die brinyttk forth much fruit" (John xiL 
24); and by these: " Whomever laill oome afttf 

-, let him deny himgelf, and take up Am m-oei, and 
follow me. Whotoever will idee hit l^e shall lott 

; but whotoever thall tote his life for my take and 
the goepeft, the mime t/tall save if (Mark viil. 84, 
35). By the cross ia meant temptation ;* bj lifis 
H meant the life of man's propriiim ;f which i« 
ftlBo the life of the fleah that profiteth nothing, 
John tI, 63. Concerning combats against 
evils, and victories over them, the Lord speakB 
to uil the chureheB, in the Apocalypse. Thus, 
othe Chukch in Ephehus: " 7h him Ihal orfr- 
eomelh I will give to eai of the free of life, whiok 
is in Ihe mitkt of the paradite of Ood" (Rev, ii, 
7). To the Church in Smtkna : " Ife that 
overeoittetk shall not be hurt nf llie leeond death" 
(Bev, ii. 11). To the Chorch iNPEBOAMoe: 
" Jb liim that overeometh will I give to eat of tht 
hidden inanna ; and I will give him a white wlont, 
and on Ihe itone a nrw name writfen, which no tmt 
knoieeth taving him that rereiveth it" (Bev. ii. 17). 
To the Chubch in Thyatira : "Be that over- 
eometh, and keepelh my vwrh unto the end, to him 
will I give power over the fiationt,.,,and /tciW j*w 
him the morning tiar" (Rev. ii. 26, 28). To tli« 
OhdecB tM 8ARDia; "He thai overrmmetA, Ikt 
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' ihall be clothed in mhUe raiment / and I ' 
not bloC Old Aw lutme/rom the book of Ij/e" ( 

5}. To the Chukch in PhiladelphIj 
" £Rm thai overaniietft I will make a pillar 
Utmpit fif my Gfod,...aiul I will write upon htia tUt 

t of God, and the name &f the oily of God. the 
Jfao Jenmakm, iiihieh coifieth down oat iif heaitea 
from God, and my new name" (Rer. iii. 12). 
the Ohdrch IH Laodicba; " Jb Aim that 
eometh, mil IgraiU to tit with me im my thri 
(Eev. iii. 21). 

100. Those combats which are temptations 
may be seen particulariy treated of in the work 
oaTHENEW Jekusalem and its Heavenly 
Doctrine ;* — whence aud what they are ;t how 
and when they oecur ;X what good they effect \^ 
that the Lord fights ibr man;{| and conceiniag 
the Lord's combats, or temptations.^ 



I 



101. It is of divine order that man should 
from freedom according to reason ; because 
act from freedom according to reason is to ! 



I 



> PnbliBhed id LoDdoii in I'.vB 

tn. IBfl, Ifl7. 

§a. IflU. 11 n. 201). 



without them he cannot b^^foHRI 
cannot do the work of repentance, 
fight agaioHt evils, and afterwards 
fruits worthy of repentance. Now ain 
and reason are from the Lord with ma 
ttOtB from them, it follows, that he di 
from liimaelf, but aa if- from himself.' 
102. The Lord lovea man, and wil 
with him; yet He cannot love him 
with htm unless He is received, and 1 
turn. From this and no other sourut 
tion. For this cauae the Lord haa g 
freedom and reason : freedoni to thi 
as from himaelf, and reason accordi 
|he raay think and will]. To love 
joined with one in whom there is qi 
tion is impossible ; nor is it possil 
into and remain with one in whom 
reception. ijinc« the ability to rec 
ntniv^-atn ^ p, fro m the Lord in man. 
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" He thai abideth in me^ and I in him, the same 
hringeth forth much fruit-" (John xv. 5). "At 
thai day ye shoM know tJiat„.ye are in me, and I in 
you" (John xiv. 20). The Lord also teaches 
that He is in the truths and in the goods which 
man receives, and which are with him : " If ye 
abide in me, and my words abide in you ,\,Jf ye 
keep my commandments, ye shall abide in my love^* 
(John XV. 7, 10). "He that hath my command- 
ments, and doeth them, he it is that loveth me,,„and 
IwUl love him,,.,and will make my abode with him'* 
(John xiv. 21, 23). Thus the Lord dwells in His 
own with man ; and man abides in those things 
which are from the Lord, and thus abides in the 
Lord. 

103. Since from the Lord man has this power 
to reciprocate or not, and hence of mutual love, 
therefore the Lord admonishes that man should 
repent ; — ^and no one can repent, except as from 
himself: " Jestis said. Except ye repent, ye shall 
all perish*' (Luke xiii. 3, 5). " Jesus said, The 
kingdom of God is at hwnd; repemi ye, and believe 
the QospeV* (Mark i. 15). " Jesus said, Icome.,Jo 
call sinners to repentarhc^* (Luke v. 32). " Jesus 
said to the churches, Repent'* (Eev. ii. 5, 16, 21, 
22; iii. 3). Again, *^ They repented not of their 
deeds" (Rev. xvi. 11). 

104. Because from the Lord man has the power 
to reciprocate or not, and hence of mutual love, 
therefore the Lord enjoins, that man ^Viowld da 
the commandments, and 8laou\d\>Tm^i«iSX:^^^x»X^ 
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KWhy call ye me Lord, Lord, rtTid cb not 
iicA /My/" (Luke Yi. 46-49). "fl 
BK thingi, happy are ye ^ ye do then 
ii. 17). "yearemy/riendt.^yedot 
command you" (John xi. 14). 'S 
oil do and leaek, the taint ihall be oallt 
e kingdom qf Ike heaiien*" (Matt. t. 19) 
eoever heareth my wordt, and doeth tii/i 
liken Mm unto a prudent man" (UbU 
"Bring forth fruita worthy vf repenton* 
8). " Make the tree good, and ii* fi 
1,38). " The Hngdom thaU hi 
lion bringing forth the fruitt Ihei^ 
43). "Every tree that bringtth not '■ 
hevn down and cait into the fit 
19). And maoy times in oth4 
these passages it is evident, thftbJ 
himeelf, but from the power of tl 
which he ahould implore ; and thu i«j 
from himself. i 

105. Because from the Iiord maai 
power to reciprocate or not, and hencsif 
love, therefore man is to render an n 
hi? works, and be recompensed aooi 
them ; for the Lord sajB, " The San of\ 
come,...and rmder to every one aeeor^ 
worii" (Matt. svi. 27). "Thegthat\ 
goodthall eome forth to the remrreetion S 
they thai have done evil to the remrreeHt^ 
mr/ir' (John V. 29). " rArir twrti do, ~ 
/Aem" (Bev. xiy. 13). MX toere jwLgi 
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to their works (Rev. xx. 13). " Behold I come, 
and my reward is with me, to give to every one 
according as his work shall 6c" (Rev. xxii. 12). 
If there were with man no power of reciproca- 
tion, there could be no imputation. 

106. Because man has power to receive and 
reciprocate, therefore the church teaches, that 
he should examine himself, confess his sins be- 
fore God, desist from them, and lead a new life. 
It will be seen above (n. 3-8) that every church 
in the Christian world teaches this. 

107. If there were not reception by man, and 
then thought as by him, nothing could have 
been said about faith ; for faith is not from man. 
If the case were so, man would be as chaff in the 
wind; and would stand as if inanimate, with 
mouth open and hands down, waiting for influx, 
— neither thinking nor acting in those things that 
concern his salvation. In truth he does not act 
in those things, but all the while re-acts as if 
from himself. 

But these subjects will be set in still clearer 
light, in the Treatises concerning Angelic Wis- 
dom. 



i ^ 



XIV. 

MAN 8HUKB EVtLS FOE ANT i 
IN BECAOSE THBY ABB 81 
DOES NOT SHUN THEM, BUT ONLY PBETai 
THEIR APPEAKINO BEFORE THE EYES ^ 

IDS. There are moral mea who beep jj 
precepta of the second table of the decalogii 
who do not defraud, blaspheme, revenge^J 

mit adultery; and those of them who 4 
firm tfiemselveB in the belief that such thinj 
vil, because they are hurtful to. the con 
gooil, and Eto are contrary to the laws of hmm 
ity, also live in the exercise of charity, HinceritftiJ 
justice, and chastity. But if they do these goodi I 
and shun thoae evils only because tliay are eviti, I 

It at the same time because they are H 
they are still merely natural men; and with the I 
merely natural the root of evil ri 
planted, and is not removed. The good de«dll 
which they perform are therefore not good, J 

e they are from themselves. 

19. A natural moral man may appear ■ 
gether tike a spiritual moral man before i 
ej'es of men in the world; but not 
MageJs iu heaven. If he \>e m g,lK>i,^l% » 



ncere; 



lod.l< 
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, 'before tlie angeb in heaven aa a. Htatue of wo 
d if in trutha ee a statue of marble, in b 
which there is no Jife. Not so the spirit 
'moral man. For the nutural moral man 
externally moral, and the spiritual moral n 
is internally moral; and the external with 
tiie internal ia not alive. It Uvea indeed, 
tiie life which is called life. 
10. The lusts of evil, which form the interi 
1 from his birth, are not removed exc 
Lord alone. For the Lord flows in fr 
the spiritual into the natural ; but man of h' 
self from the natural into the Bpiritual, — and t 
iatlux ia contrary to order, and does not opet 
apoa the luate and remove tiiem, but shuta tb 
In more and more closely ia proportion aa 
confiims himself. And as hereditary evil f 
shot in lies concealed, after death when the n 
becomes a spirit it buntts the covering in wb 
it was hidden in the world, and breafca forth i 
corrupt discharge from an ulcer that ia but 
t«rua!ly healed. 

111. There are many and various causes wh 
make a man moral in the external form ; bu 
he be ont also moral in the internal, he stil 
Dot moral. For example: — If any one abst 
&om adulteries and fornicationH through feai 
the civil law and its penalties; through feai 
the loss of reputation, and tbence of hon 
through fear of diseases from them ; thtouifeti. ■ 
ef trouhim at home from bia mfe, a.'^^ '^ 




quent intraDquillity of life; through fear of re- 
venge by the huaband or his relatives ; through 
poTerty or avarice ; through infirmity, ariaing 
either from dieease, or from abuse, or from age, 
or from impotence ; yea, if he abstain fi«m these 
evils on account of any natural or moral law, and 
not at the same time from a spiritual law, be ia 
Btill inwardly an adulterer and fornicator; for 
he none the less believes that they are not sins, 
and hence does not in hia spirit regard them as 
unlawftil before God, Aad thus in spirit h« 
commits them, although uot in the body before 
the world ; after death, therefore, when he be- 
comes a spirit, he openly speaks in favor of 
them. It is evident from these consideratiotu, 
that a wicked man may shun evils as hurtful; 
and that none but a ChriHtian can shun evils uA 

112. The case is similar in respect to tbvtu 
and frauds of every kind ; in respect to murder 
and revenge of every kind ; and every kind of 
fiilae witness and lies. No one can be cleansed 
and purified from these of himself; for in every 
lust tliere are innumerable things which tarn 
does not see, except as a single one ; but the 
Lord sees tlie very least particulars in the whole 
series. In a word, man cannot regenerate him- 
telf, — that is, form in bimself a new heart and > 
new spirit, — but the Lord alone, who is Himself 
CMe Uei'armeT and Kegenerator, If, therefor*^ 
£xun hia own prudence and inleWi^'i'ncemMv'pfSk 
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to make himself anew, it is only like painting a 
deformed face, and applying a cleansing lotion 
to a part affected with inward rottenness. 

113. Therefore the Lord says in Matthew, 
*^Thou blind Pharisee^ cleanse first the inside of the 
cup and the platter ^ thai the outside of them may he 
clean also" (xxiii. 26). And in Isaiah : " Wash 
you, make you clean, put away the evil of your 
doings from before mine eyes, ccom to do 
evil;" and then, " though your sins he as scarlet, 
they shall be white as snow ; though they be red like 
crimson, they shall he as wool" (i. 16, 18). 

114. To what has been said above let these 
words be added: I. That Christian charity, 
with every one, consists in doing faithiully the 
duties of his calling ; for thus, if he shuns evils 
as sins, he daily does good, and is himself his 
own use in the common body. And so the 
common good is provided for as well as that of 
each individual. II. That other works are not 
properly works of charity, but are either its 
jsigns, or benefits, or debts. 

the end. 



In the ^^ Divine Providence,** No, 259, we 
are told: 

" It has been provided that every one, in what- 
ever heresy he may be as to the under«.tA.wixss%^ 
can stiJi be reformed and aaveA.,^TON\!^^^V'6^Sa»»a, 



TllLU llgllL. 'Ibere are three 
Church: the actcnowledgmont 
the Lord, the actDovrledgmenl 
the Word, and the life which 
According to the life, which 
h«s faith; from the Word ■ 
what the life miiEt be; and f 
reforaiaUou and sRlvatioD. I 
held these three aa easentiala 
sioDS would not tiave divided 
Bs light varies its colors in bei 
as Tarioua diadems give beauty 
a king." 

Again Swedenborg snya, " Th 
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The numben refer to the paragrofHu. 

Abide. See " To DwelL" 

AoKMOWLKDOiuMT of Uxith ifl fiUth, n. 36. 

Act (To) from freedom, according to reason, 101. Han doee not 
act from himself^ but as from himself, 101. In things that con- 
cern his salvation man does not acl, but re-acts as from himself, 
107. 

Adultebt, in the natural sense, 74. In the spiritual sense, 74, 
in. 79. In the supreme sense, 74. Is so great an evil, that it 
may be called diabolism itself, 74. Natural involves spiritual 
adultery, and vice verad^ 74. As adulteries of every kind are 
■hunned as sins, chastity is loved, 74-79. 

Amoel (An) is such from love and wisdom, 82. Some angels re« 
oeive more of divine good than divine truth, others more of 
divine truth than divine good, 32. The angels are in wisdom 
and intelligence, so far as good with them makes one with 
truth, 32. 

Auk. Why the ark was called Jehovah-There, 66, Ul. 59. 

Assyria, signification of, 79. 

Athanasian Greed on the Trinity, 3. 

Aversion. How man may come to hold evils in aversion, 92-100. 

Babylon, signification of, 79. 

Bkast. Distinction between man and beast, 15. 

Bbubve. What it is really to believe in the Lord, 48. 

Birth. Evils inwardly concealed in man from his birth, 68, 69. 

Blaspheme (To) the Lord and the Word is false witness in the 
supreme sense, 87. 

Born. Who they are that are ** bom of the will of the flesh, and 
of the will of man," 17. Who are ** born of God,** 17. 

Bread, signification of; 40. 

Cause (The) is the mediate end, 14. 

Ghaloea, signification of, 79. 

Chariot, signification of, 80. 

Charity, iu what it consists, 114. Debts of^ 114. 

Chastity. So far as one shuns adulteries as sins^he lox«& «.Vas[»!^ x 
74-79. The chastity of marri&s^ ^'^^ ^)UM\?<^oxMnA«K ^\ vS:n\\Mr^ 
Are opposites, 76. YTltii iwhoiu do«* I2fckft OoaiMwVS ^"^ xn»5:t^»s^? 
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E. So far as one shuns a lie as sin, he loves truth, 88. Lying 
is prohibited by the commaudmeiit against false witness, in the 
oatural sense, 87. 

FE. The life of man is his love, 1. The life of religion is to do 
good, 1, 8. The life after death is such as it was in the world, 
8. A good life is called life and an evil life, death, 8. 
OHT, spiritual, is divine wisdom, 86. The li^t of heaven is 
truth, 15. 

:vE. Whosoever Uvea well will be saved, and vic« vend^ 1, 3. 
3RD. The Lord is Good itself, and Truth itaelf, 38. Two nni* 
versals proceed from the Lord,— divine good and divine truth, 
32. Tl>e Lord is with man in good and in truth, 38, 102. The 
Lord dwells in His own in man, 102. How the Lord is loved, 
38. What it is to follow the Lord (Mark x. 21), 66. 
OVE is of good, and good is of love, 43. Love and wiadom, in 
man or an angel, what constitute, 32. Love to the neighbor, 
67-72. 

DKEWARM. What it is to be lukewarm (Bev. iii. 16), 71. 
VST. To lust is to will, 94. Lusts of evil form the interiors of 
man firom birth, and are not removed but by the Lord alone, 
110. Why man from himaelf cannot remove lusta, 110. Lusts 
of evil close up the interiors of the natural mind on the part of 
the will, 86. There are innumerable things in every luft which 
man does not see except as one, 94. Lust ia the root of evil, 94. 
All lusts remain witii an evil man after death, 63. 
A0I8TRATE. If a magistrate be in love to the neighbor, every 
one of his ofBdal acts is a good work, 72. ^ 

AN, how distinguished from an animal, 86. Man is an animal, 
so long as the lusts of evils close up the interiors of his natural 
mind, 86. Man is man, by virtue of the love and wisdom that 
be has, 32. When man becomes truly a man, 86. During hia 
abode in the world, man ia in the midst between heaven and 
bell, 16, 69. Man ought to shun evils as sins, and fight against 
them as from himself, 101-107. So far as a man shuns evils as 
Bins, he does good, 18. Man has ability to abon evUa aa finom 
himself^ by the power of the Lord, 31. The man who ia in 
ipiritual good ia a moral and dvil man, 13. The man who la 
not in spiritual good is neither a moral nor a civil man, 14. 
Who are natural men, and who are spiritual men, 16. After 
death, man is such as his life had been in the world, 8. 
LkRBiAOB. What oonatitntea tiie heavenly marriage, 33. Mar- 
riage of the will and understanding, 43. Of good and truth, 43. 
Ieat, signiflcation of, 40. Meat or bread insuflBcient for the 
nourishment of the body without water or ¥rine, 40. 
Ibeohant. When a merchant is in love to the neighbor what- 
ever he does is a good work, 72. 
diND. The will and understanding constitute the mind, 48, 8ft. 
Man has a natural and a spiritual mind, 81, 86. The natural 
mind is beneath, and the spiritual mind above, 86. The natural 
nlind may be called the animal mind, and the spiritual the 
human mind, 86. B v his q>iritual mind, man can be in heaven 
while he lives in the world, 86. By Ma «^ViSX»»\. ti&s^tbkb^ 
lives after death, 86. ^ ^^ -cbwcvN*. 

HoBAL good, with the man w\io \a Vu %vVt\X»»5l ^^jkA^W ^^^ ^ 
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Boot. Lust is the root of evil with man, 94. Can only be re- 
moved by combat against it, 94. With the merely natural mau, 
the root of evil remains implanted, 10b. The seed of truth is 
rooted in the spiritual mind, with those who have overcome 
evils, 90. 

SALVATiOfN, fhe common opinion concerning, 91. No one can be 
saved Jby good deeds done from self, why, 30. 

Seed. What is meant by the seed In the lield (Luke viii. 5-8), 
90. 

Self. Difference between doing good from the Lord, and Arom 
self, 9-17. No one can do gooc^ which is really good, firom him- 
self, 17. 

Sell. What it is to sell all we have (Mark x. 21), 66. 

Servants. Who are unprofitable servants, 30. 

Shun (To) evils as- sins, 18 seg., 32 m0., 42 Mg., 62 Mg., 67 Mg., 74 
ceg., 80 Mg., 87 Mg., 02 seg., 101 tea., 108 Mg. What it is to shun 
evils as sins, 22. When a man shuns evils as sins, he is in the 
Lord, 48. If a main shuns evils only because they are evils, he 
is still a merely natural man, 108. A wicked man may shun 
evils t)ecause they are hurtftil, 111. So &r as a man shuns evils 
as sins, he does good, 21, 72. Evils can be effectually shunned 
only by combats against tiiem, 92-100. 

SiKOEBiTT. So far as a nmn shuns fraud, he is in sincerity, 82. 
What is meant by rincerity, 83. 

Sins. Evils are to be shunned as sins, 22. 

Son of Ood. What it is to believe in the name of the Son of God 
(John i. 12), 17. Who are called sons of God, 51. 

Soul. What it signifies in the Word, 86. 

Speech. Whence it is tiiat mau htm the faculty of speech, 15. 

Spibit, what it signifies in the Word, 86. 

Spiritual. Who are called sirfritual men, 16. 

Steal (To), what it means in the natural sense, 80. In the spirit- 
ual sense, 80. In the supreme sense, 80. 

Supreme or highest degree, 14. 

Tabbrnaolb, origin of its sanctity, 65. 

Tables of the law, why they were two, 57. Hie first table con- 
tains all things relating to God ; the second, all relating to mam 
62. Why it is not directed in the second table that man should 
do good, but that he should not do evil, 58. 

Temptation. (}ombat against evil is temptation, 98. 

Ten, signification of, 56, 61. The Ten Words (Commandments), 
what they signify, 61, 62. 

Testimony, what it signifies, 57. 

Theft enters more deeply into man than any other evil, why, 81, 
85. So far as any one shuns thefts of every kind as sins, he 
loves sincerity, 80-86. 

Thought (The) of truth is from the affection of good, 36. 

Tithes (tenths), signification of, 61. 

Tree (A), signification of; also it blossoms and fruits, 46. A cor- 
rupt tree (Matt iii. 10, vii. 19), what it signifies, 93. 

Truth. A man is affected by truth when he finds it, according 
to his love of it, 89. Truth and love do not make oxv^ -^v^Jc*. 
man, unless he be spiritual, 15. 'W\k^\.\a\afc«aX\a.H>OLO^«^Oc^ 
doing the truth, 39. YHio t\ift^ ax^ N^\Jti -wVcnsi \.tssS>q. ^«s»kr. 
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